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Buddhist Scriptures in Pali. 
8vo, cloth, price 21s. each, 

The Vinaya-Pitakam, one of the principal 

Buddhist Holy Scriptures in the Pali Language. Edited by 
Dr. H. Oldenberg. (In 5 vols.) Vol. I. The Mahavagga, 
with an Introduction. Vol. II. The Cullavagga. 8vo. Pub- 
lished with the assistance of the Royal Academy of Berlin, and of 
the Secretary for India in Council. 

This work will consist of 5 vols., containing the separate works, 
Mahavagga, Cullavagga, Pariv&ra, Parajikam, and Pacittiyam. The 
Pali Text is printed in English letters, with a selection of various 
readings. 

The price to direct Subscribers to the whole work will be only 
15 j. per volume, but on completion of the publication the price, if 
any copies remain, will be £$. $s. 

*** A Prospectus, with the letters of Professors Max Miiller, 
Monier Williams, E. B. Cowell, Albrecht Weber and W. D. Whitney, 
may be had on application. 



8vo, cloth, 2 1 j. 

The Dipavamsa : a Buddhist Historical 

Record in the Pali Language. Edited, with an English Transla- 
tion, by Dr. H. Oldenberg. 

The DIpavamsa is the most ancient historical work of the Ceylon- 
ese ; it contains an account of the ecclesiastical history of the Bud- 
dhist Church, of the conversion of the Ceylonese to the Buddhist 
Faith, and of the ancient history of Ceylon. 



450 pp. 8vo, 2 1 j*. 

The Milinda Panho : the Pali Text edited 

by Dr. V. Trenckner, of Copenhagen. 



'• A very interesting dialogue between 
Milinda and Nagasena." — Max Miiller 
in Chips I. 

" Next in order of interest should un- 
doubtedly be named the Milinda Panho, 
or Questions of Menander. Whatever 
be the origin of this remarkable work, 
there can be no doubt of its great anti- 



quity, for it exhibits a familiarity with 
Greek names and places, and records a 
religious discussion between the Buddhist 
divine Nagasena and a 'Yona' king 
Milinda, who can be identified with cer- 
tainty with the Bactrian king Menander." 
Chiliers in Pali Dictionary, 



8vo, price 4f. 

Pali Miscellany. By Dr. V. Trenckner. 

Part I. 8vo. 

" The introductory portion of the . ance with the extensive collection of Pali 
Milinda PaHho, an English Translation ; MSS. as no other Pali scholar in Europe, 



and Notes .... is still more conspicuous 
by the valuable matter, morphological, 
lexical, etymological and grammatical, 
contained in the Notes. These are a 
mine of wealth, the outcome of many 
years of patient research, and betray 
such an intimate and critical acquaint- 



Professor Fausboll himself scarcely ex- 
cepted, can boast o£ Indeed, in the 
five years which have elapsed since the 
appearance of Mr. Childers's Pali Dic- 
tionary, no addition of greater importance 
has been made in Pali scholarship than is 
comprised in this volume." — Athenceum, 



Second Edition, 8vo, cloth, .ji\s. 

A Manual of Buddhism in its Modern 

Development. Translated from Cingalese MSS. By the Rev. R. 
Spence Hardy. Second Edition, with a complete Index and 
Glossary. 

This work has been out of print for some time, and copies have 
been sold at very high prices ; the Publishers therefore have reprinted 
a small edition, and have added a complete Index and Glossary. 



By the same Author. 
8vo, cloth, 1 2 j. 

Eastern [Buddhist] Monachism : an Ac- 
count of the Origin, Laws, Discipline, Sacred Writings, &c. &c. of 
the Order of Mendicants founded by Gotama Budha. 
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In issuing this first part of my Pali Miscellany, it is my 
hope that I shall be able to continue from time to time tp give 
contributions towards illustrating several details of Pali philology. 
It will essentially depend upon the more or less favour this 
specimen meets with from those competent to judge. The follow- 
ing parts will eventually contain the Bhabra texts, the remains 
preserved in the Nikayas of what I call the heretical dialect, 
inquiries on divers points of Pali grammar, emendations to edited 
texts, etc. 



Copenhagen, March 31, 1879. 



V. Trenckner. 





Abbreviations. 


AN. 


=* Anguttaranikayo. 


Mp. = Maoorathapuran! 


As. 


— Atthasalini. 


Pd. = Paramatthadipam 


Bv. 


= Buddhavamso. 


Pj. = Piiramatthajotika. 


Cp. 


= Cariyapitakaih. 


Ps. = Papancasudanl. 


Dh. 


= Dhammapadam. 


SN. = Samyuttanikayo. 


DN. 


=« Dighanikayo. 


Sn. = Suttanipato. 


It. = 


= Itivuttakam. 


Ss. = Sarasangaho. 


Jat. 


= Jatakam. 


Th. =■ Theragatha. 


MN. 


= Majjhimanikayo. 


Ud. = Udanam. 



A SPECIMEN OF MILINDAPANHO. 



IVlilindo nama so raja Sagalayam ~ puruttame 
upaganchi Nagasenam, Ganga va yatha sagaram. 

Asajja raja citrakathiiii ukkadharam tamonudarii 
apucchi nipune panhe thanathanagate puthu. 

Pucchavissajjana c' eva gambhiratthupanissita 
hadayangama kannasukha abbhuta lomahamsana. 

Abhidhammavinayogalha suttajalasamatthita 
Nagasenakatha citra opammehi nayehi ca. 

Tattha nanam panidhaya hasayitvana inanasam 
sunotha nipune panhe kankhathanavidalane ti. 

Tamyatha 'nusuyate. — Atthi Yonakanam nanaputa- 
bhedanam Sagalan - nama nagaram nadi-pabbata-sobhitam 
ramaniya-bhumippadesabhagam aram-uyyanopavana-ta- 
laka-pokkharanT-sarapannam nadi- pabbata-vana-rama- 
neyyakarh sutavantanimmitam nihata-paccatthika-pacca- 
mittam anupapilitarii vividha-vicitra-dalhanrattala-kotta- 
karii varapavara-gopuratoranam gambhlraparikha-pandara- 
pakara-parikkhittantepuram su vibhatta- vlthi - cac cara- ca - 
tukka-singhatakaih suppasantanekavidha-varabhanda- 



18 anuppilitam B. 19 -kotthakam ACM. 
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paripuritantarapanam vividha-danagga-sata-samupasobhi- 
tamHimagirisikharasankasa-varabhavanasatasabassa-pati- 
manditam gaja-haya-ratha-patti-samakulam abhirupa- 
naranari-gananucaritam akinna-janamanussam puthu-khat- 
tiya-brahmana-vessa-suddam vividha-samanabrahmana- 
sabhajana-sanghatitam bahuvidhavijjavanta-naravira-nise- 
vitam Kasika-Kotumbarakadi-nauavidha-vatthapana-sam- 
pannam suppasanta-rucira-bahuvidha-pupphagandhapana- 
gandhagandhitam asimsaniya-bahuratana-paripuritam di- 
8amukha-suppasaritapana-singaravanijagananucaritarh ka- 
hapana- raj ata-suvanna-kariisa-patthara- pari puram paj- 
jotamana-nidhi-niketam pahuta-dhanadhanna-vittupaka- 
ranam paripunna-kosakotthagararh bahv-annapanam bahu- 
vidha-khajja-bhojja-leyya- peyya-sayaniyam Uttarakuru- 
sankasarh sampannasassam Alakamanda viya devapurarh. 

Ettha thatva tesarh pubbakammam kathetabbaih, ka- 
thentena ca chaddha vibhajitva kathetabbaih, seyyathidam : 
Pubbayogo, Milindapafiham, Lakkhanapanham, Mendaka- 
paiiham, Anumanapanham, Opammakathapanhanti. Tat- 
tha Milindapanho: Lakkhanapanho Vimaticchedanapanho 
tiduvidho; Mendakapanho pi : Mahavaggo Yogikathapanho 
ti duvidho. 

Pubbayogo ti tesam pubbakammam. Atlte kira 
Kassapassa bhagavato sasane v at t a mane Gaugaya samipe 
ekasmim avase mahabhikkhusangho pativasati. Tattha 
vattasllasampanna bhikkhu pato va utthaya yatthisam- 
munjaniyo adaya buddhagune avajjenta anganam sammaj- 
jitva kacavararh byuham karonti. Ath' eko bhikkhu ekarh 
samaneram : ehi saraanera, imam kacavaram chaddehiti 
aha ; so asunanto viya gacchati. So dutiyam - pi tatiyam - pi 
amantiyama.no asunanto viya gacchat' eva. Tato* so 
bhikkhu : dubbaco ayaih samanero ti kuddho sammufi- 



6 sanghatitam AaC. 7 Kodu- M. 10 -singari- BC. 13 bavha- D; 
bahunna- M. 17 chadha AM. * 9 chaddh- A throughout. 



janidandena paharam adasi. Tato so rodanto bhayena 
kacavaram chaddento : Imina 'ham kacavarachaddana- 

■ • • • 

puniiakammena yavaharh nibbanam papunami etth' antare 
nibbattanibbattatthane majjhantikasuriyo viya mahesakkho 
mahatejo bhaveyyan - ti pathamapatthanam patthapesi. 
Kacavaram chaddetva nahanatthaya Gangatittham gato 
Gangaya umivegam gaggarayamanam disva: Yavaharh 
nibbanam papunami etth' antare nibbattanibbattatthane 
ayam umivego viya thanuppattikapatibhano bhaveyyam 
akkhayapatibha.no ti dutiyam ~ pi patthanam patthapesi. 
So pi bhikkhu sammurijanisalaya sammunjanim thapetva 
nahanatthaya Gangatittham gacchanto samanerassa pat- 
thanam sutva: esa maya payojito pi tava evam pattheti, 
mayham kirii na samijjhissatiti cintetva: Yavaham nib- 
banam papunami etth' antare nibbattanibbattatthane ayam 
Gangaumivego viya akkhayapatibhano bhaveyyam, imina 
pucchitapucchitam sabbam panhapatibhanam vijatetum 
nibbethetum samattho bhaveyyan -ti patthanam patthapesi. 
Te ubho pi devesu ca manussesu ca samsaranta ekaih 
buddhantaram khepesum. Atha arahakam Bhagavata pi 
yatha Moggaliputta-Tissatthero dissati evam - ete pi dis- 
santi: Mama parinibbanato pancavassasate atikkante ete 
uppajjissanti, yam maya sukhumarh katva desitam dham- 
mavinayam tarn ete panhapucchana-opammayutti-vasena 
nijjatam niggumbam katva vibhajissantiti niddittha. 

Tesu samanero Jambudipe Sagalanagare Milindo 
nam a raja ahosi, pandito byatto medhavi patibalo, ati- 
tanagata-paccuppannanam samantayogavidhanakiriyanam 
karanakale nisammakari hoti; bahuni c' assa satthani 
uggahitani honti, seyyathidam : suti sammuti sankhya yoga 
niti visesika ganika gandhabba tikiccha catubbeda purana 
itihasa jotisa maya hetu mantana yuddha chandasa mud da, 

9 bhaveyyam akkhayap. bhaveyyanti AC. 30 sankha A. ^ ganita AC. 
32 jotiya D, jotisana B, joti M. 3 - chandasa AC, chandasa B. 



8 



vacaoena ekunavisati; vadf durasado duppasaho, puthutit- 
thakaranarh aggam - akkhayati ; sakala- Jambudipe Milin- 
dena rafifla samo koci nahosi, yad - idam thamena javena 
suriyena pannaya, addho iuahaddhano mahabhogo, anan- 
tabalavahano. 

Ath* ekadivasaih Milindo raja anantabalavahanam 
caturanginirii balaggasenabyuhaih dassanakamyataya na- 
gara nikkhainitva bahinagare senagananam karetva so 
raja bhassappavadako lokayata-vitanda-janasallapa-ppa- 
vattakotuhalo suriyam oloketva amacce amantesi: Bahu 
tava divasavaseso, kirh karissama idan' eva nagaram 
pavisitva; attbi koci pandito samano va brahmano va 
sangbl ganl ganacariyo, api arahantam sammasambuddham 
patijanamano, yo raaya saddhiih sallapitum sakkoti kan- 
kbam pativinetun - ti. Evarh vutte paficasata Yonaka 
rajanarh Milindaih etad - avocuro : Attbi maharaja cba 
sattharo : Purano Kassapo, Makkhali Gosalo, Nigantho 
Nataputto, Sanjayo Belatthaputto, Ajito Kesakambali, 
Pakudho Kaccayano, te sanghino ganino ganacariyaka nata 
yasassino titthakara, sadhusammata bahujanassa, gaccha 
tvarii maharaja, te panhaiii pucchassu kankham pativi- 
nayassuti. 

Atha kho Milindo raja pancahi Yonakasatehi pari- 
vuto bhadr avah an aih rathavaram ~ aruyha yena Purano 
Kassapo ten' upasankami, upasankamitva Puranena Kas- 
sapena saddhiih saramodi, sammodaniyam katharh saranl- 
yam vitisaretva ekamantarh nisidi. Ekamantam ni- 
sin no kho Milindo raja Puranam Kassapaih etad ~ avoca : 
Ko bhante Kassapa lokam paletiti. Pathavi maharaja 
lokam paletiti. — Yadi bhante Kassapa pathavi lokam 
paleti atha kasma Avicinirayam gacchanta satta p atha vim 



4 suriyena AaC, surena Ab, surena DM. 7 eaturangini B. 17 Purano 
all throughout. 18 Natha- A, Nata- M. 18 Belatthiputto ACD. 19 Ka- 
kudho BC. 
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atikkamitva gacchantiti. — Evarii vutte Purano Kassapo 
n'eva sakkhi ogilitum n'eva sakkhi uggiliturh, pattak- 
khandhO tunhibhuto pajjhayanto nisldi. 

Atha kho Milindo raja Makkhali-Gosalarii etad - avoca : 
Atthi bhante Gosala kusalakusalani kammani, atthi su- 
lcata- dukkatanam kaminanam phalam vipako ti. Na~ 
tthi maharaja kusalakusalani kammani, na ~ tthi sukata- 
dukkatanam kammanam phalam vipako, ye te maharaja 
idhaloke khattiya te paralokam gantva pi puna khattiya 
va bhavissanti, ye te brahmana vessa sudda candala 
pukkusa te paralokaiii gantva pi puna brahmana vessa 
sudda candala pukkusa va bhavissanti, kiiii kusalakusalehi 
karmnehiti. — Yadi bhante Gosala idhaloke khattiya 
brahmana vessa sudda candala pukkusa paralokam gan- 
tva pi puna khattiya brahmana vessa sudda candala 

* 

pukkusa va bhavissanti, na ~ tthi kusalakusalehi kammehi 
karaniyam ; tena hi bhante Gosala ye te idhaloke hat- 
thacchinna te paralokam gantva pi puna hatthacchinna 
va bhavissanti, ye padacchinnS. te padacchinna va bhavis- 
santi, ye kannanasacchinna te kannanasacchinna va bha- 
vissantiti. — Evam vutte Gosalo tunhi ahosi. 

Atha kho Milindassa ranno etad - ahosi : Tuccho vata 
bho. Jambudipo, palapo vata bho Jambudipo, na - tthi 
koci samano va brahmano va yo maya saddhim salla- 
pitum sakkoti kankharii pativinetun - ti. Atha kho Mi - 
lindo raja amacce amantesi : Ramanlya vata bho dosina 
ratti, kan - nu khv - ajja samanam va brahmanam va upa- 
sankameyyama panham pucchitum, ko maya saddhim 
sallapitum sakkoti kankharii pativinetun - ti. Evam vutte 
amacca tunhibhuta ranno mukham olokayamana atthams*u. 

Tena kho pan a samayena Sagalanagaram dvadasa 
vassani sunnam ahosi samana-brahmana-gahapati-pan- 
ditehi; yattha samana-brahmana-gahapati-pandita pati- 
vasantiti sunati tattha gantva raja te panham pucchati; 
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te sabbe pi panbavissajjanena rajanam aradhetum asak- 
konta yena va tena va pakkamanti, ye annam disarii na 
pakkamanti te sabbe tunhlbhuta acchanti. Bhikkhu pana 
yebhuyyeoa Himavantam - eva gacchanti. 

Tena kho pana samayena kotisata arahanto Hima- 
vante pabbate Rakkhitatale pativasanti. Atha kho ayasma 
Assagutto dibbaya sotadhatuya Milindassa rafino vaca- 
narh sutva Yugandharamatthake bhikkhusanghaih sanrri- 
patetva bhikkhu pucchi: Atth' avuso koci bhikkhu pati- 
balo Milindena ranfia saddhim sallapitum kankham pati- 
vinetun - ti. Evam vutte kotisata arahanto tunhT ahesum. 

• 

Dutiyam - pi kho tatiyam - pi kho puttha tunhi ahesum. 
Atha kho ayasma Assagutto bhikkhusanghaih etadavoca: 
Atth' avuso Tavatiriisabhavane Vejayantassa paclnato 
Ketumati nama vimanaiti, tattha Mahaseno nama deva- 
putto pativasati, so patibalo teua Milindena ranna sad- 
dhim sallapitum kankham pativinetun " ti. Atha kho 
kotisata arahanto Yugandharapabbate antarahita Tavatirii- 
sabhavane paturahesum. 

Addasa kho Sakko devanam - indo te bhikkhu durato 
va agacchante, disvana yen' ayasma Assagutto ten' upa- 
sankami, upasankamitva ayasmantam Assaguttam abhi- 
vadetva ekamantam atthasi. Ekamantam thito kho 
Sakko devanam - indo ayasmantam Assaguttam etad - 
avoca: Maha kho bhante bhikkhusangho anuppatto, aharh 
sanghassa aramiko, ken' attho, kim in ay a karaniyan - ti. 
Atha kho ayasma Assagutto Sakkam devanam ~ in dam 
etad - avoca : Ayam kho maharaja Jambudlpe Sagalana- 
gare Milindo nama raja, vadi durasado duppasaho, pu- 
thutitthakaranam aggam ~ akkhayati , so bhikkhusanghaih 
upasankamitva ditthivadena panham pucchitva bhikkhu- 
sangham vihethetiti. Atha kho Sakko devanam - indo 
ayasmantam Assaguttam etad ~ avoca: Ayam kho bhante 
Milindo raja ito cuto manussesu uppanno; eso kho bhante 
Ketumatlvimane Mahaseno nama devaputto pativasati, so 
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ten a Milindena raniia saddhim patibalo sallapitum kan- 
khaih pativinetum, tarn devaputtam yacissama manussa- 
lokupapattiya ti. 

Atha kho Sakko devanam - indo bhikkhusangham 
purakkhatva Ketumatlvimanam pavisitva Mahasenam deva- 
puttam alingitva etad-avoca: Yacati tam mama bhik- 
khusangbo manussalokupapattiya ti. — Na me bhante 
nlanussaloken , attho kammabahulena, tibbo manussaloko, 
idh' evaham bhante devaloke uparuparuppattiko hutva 
parinibbayissamiti. Datiyam - pi kho tatiyam - pi kho 
Sakke devanam - inde yacante Mahaseno devaputto evam - 
aha: Na me bhante manussaloken' attho kammabahu- 
lena, tibbo manussaloko, idh' evaham bhante devaloke 
uparuparuppattiko hutva parinibbayissamiti. Atha kho 
ayasma Assagutto Mahasenam devaputtam etad - avoca : 
idha mayarii marisa sadevakam lokam anuvilokayamana 
an fiat ra taya Milindassa ran no vadam bhinditva sasanam 
paggahetum samattham annam kanci na passama, yacati 
tam marisa bhikkhusangho : sadhu sappurisa, manussaloke 
nibbattitva Dasabalassa sasanam pagganhitva dehiti. 
Evarii vutte Mahaseno devaputto : aham kira Milindassa 
ranno vadam bhinditva sasanam paggahetum samattho 
bhavissamiti hatthatuttho udaggudaggo hutva: Sadhu 
bhante, manussaloke uppajjissamiti patifinam adasi. 

Atha kho te' bhikkhti devaloke tam karaniyam tire- 
tva devesu Tavatimsesu antarahita Himavante pabbate 
Rakkhitatale paturahesum. Atha kho ayasma Assagutto 
bhikkhusangham etad - avoca : Attn' avuso imasmim bhik- 
khusanghe koci bhikkhu sannipatam anagato ti. Evam 
vutte annataro bhikkhu ayasmantam Assaguttam etad ~ 
avoca: Atthi bhante, ayasma Rohano ito sattame divase 



9 uparuparupapattiko D, uparupariupappattiko M, either time. ll Sakko 
devanaraindo all. 1S kinci all. 20 pagganhahiti M. 
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Himavantarh pabbatam javisitva nirodham saniapanno, 
tassa santike dutam pahethatk Ayasma pi Rohano 
tarn khanaii - neva nirodha vutthaya: saogho mam pati- 
manetiti Himavaote pabbate antarahito Rakkhitatale koti- 
satanam arahantanam purato paturahosi. Atha kho ayasma 
Assagutto ayasmantam Rohanam etad - avoca : Kin ~ nu 
kho avuso Rohana buddhasasane palujjante na passasi 
sanghassa karanlyaniti. -- Amanasikaro me bhante aho- 
siti. — Tena h' avuso Rohana dandakammam karohiti. 

• • • 

— Kim bhante karomiti. — Attn' avuso Rohana Hima- 
vantapabbatapasse Kajangalan - nam a brahmanagamo, 
tattha Sonuttaro nama brahmano pativasati, tassa putto 
uppajjissati Nagaseno nama darako; tena hi tvaiii avuso 
Rohana dasamasadhikani satta vassani tarn kulam pin- 
daya pavisa, pindaya pavisitva Nagasenam darakam nl- 
haritva pabbajehi, pabbajite ca tasmim dandakammato 
muccissasiti aha. Ayasma pi kho Rohano: sadhuti sam- 
paticchi. 

Mahaseno pi kho devaputto devaloka cavitva Sonut- 
tarabrahmanassa bhariyaya kucchismim patisandhim ag- 
gahesi. Saha patisandhigahana tayo acchariya abbhuta 
dhamma paturahesum : avudhabhandani pajjalirhsu, agga- 
sassam abhinipphannam, mahamegho abhippavassi. Ayasma 
pi kho Rohano tassa patisandhigahanato patthaya dasa- 
masadhikani satia vassani tarn kulam pindaya pavisanto 
ekadivasam ~ pi katacchumattam bhattam va ulunkamattam 
yagum va abhivadanam va anjalikammam va samlcikam- 
mam va nalattha, atha kho akkosan ~ neva paribhasan - 
neva patilabhati, aticchatha bhante ti vacanamattam ~ pi 
vatta nama nahosi. Dasamasadbikanaiii pana sattannam 
vassanam accayena ekadivasam aticchatha bhante ti va- 
canamattam alattha. Tam divasam - eva ca brahmano pi 



38 akkosanceva paribhasanceva B. 
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bahikammanta agacchanto patipathe therarh disva: Kim 
bho pabbajita amhakam geham - agamatthati aha. — A ma 
brahmana, agamamhati. — Api kinci labhitthati. — Araa 
brahmana, labhimhati. So anattamano geham gantva 
pucchi: Tassa pabbajitassa kinci adatthati. — Na kinci 
adamhati. 

Brahmano dutiyadivase gharadvare yeva nisldi: ajja 
pabbajitam musavadena niggahessamiti. Thero dutiya- 
divase brahmanassa gharadvararh sampatto; brahmano 
theram disva va evam _ aha: Tumhe hiyyo amhakam gehe 
kinci alabhitva yeva labhimhati avocuttha, vattati nu kho 
tumhakam musavado ti. Thero aha: Mayam brahmana 
tumhakam gehe dasamasadhikani satta vassani aticcha- 
thati vacanamattam - pi alabhitva hiyyo aticchathati vaca- 
namattam alabhimha, ath* etam vacipatisantharam upa- 
daya evam - avocumhati. Brahmano cintesi: irae vaca- 
patisantharamattam ' pi labhitva janamajjhe labhimhati pa- 
samsanti, annarii kinci khadaniyam va. bhojaniyam va 
labhitva kasma na ~ ppasamsantiti paslditva attano at t hay a 
patiyaditabhattato katacchubhikkham tadupiyan - ca byan- 
j an am dapetva: Imam bhikkham sabbakalarh tumhe la- 
bhissathati aha. So punadivasato - ppabhuti upasanka- 
mantassa therassa upasamam disva bhiyyosomattaya pasl- 
ditva theram niccakalam attano ghare bhattavissaggaka- 
ranatthaya yaci. Thero tunhibhavena adhivasetva divase 
divas* bhattakiccam katva gacchanto thokam thokam 
buddhavacanarh kathetva gacchati. 

Sa pi kho brahman! dasamasaccayena puttam vijayi, 
aSagaseno ti 'ssa namam ahosi. So anukkamena vad- 
dhanto s.attavassiko jato. Atha kho Nagasenassa dara- 
kassa pita Nagasenam darakarh etad~avoca: lmasmim 



2 s 



agamatthati DM. 3 agam- CDM. 9 sampatte AD (perhaps to be read 
there . . .. sampatte). 10 va om. D. 15 vacanapatisantharamattarb AD. 
16 thokathokam B. 
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kho tata Nagasena brahnianakule sikkhani sikkheyyasiti. 
— Katamani tata imasmim brahnianakule sikkhani na- 
mati. — Tayo kho tata Nagasena veda sikkhani nama, 
avasesani sippani sipparii namati. - Tena hi tata sikkhis- 
samiti. — Atha kho Sonuttaro brahmano acariyabrahraanassa 
acariyabhagarii sahassaiti datva antopasade ekasmim gab- 
bhe ekato mancakam pannapetva acariyabrahmanam etad~ 
avoca : Sajjhayapehi kho tvarh brahmana imam dapakam 
mantaniti. Tena hi tata daraka ugganhahi mantaniti 
acariyabrahmano sajjhayati. Nagasenassa darakassa eken" 
eva uddesena tayo veda hadayangata vacuggata supa- 
dharita suvavatthapita sumanasikata ahesuih, sakim - eva 
cakkhum udapadi tisu vedesu sa-nighandu-ketubhesu 
sakkharappabhedesu itihasapancamesu, padako veyyaka- 
rano lokayata-mahapurisalakkhanesu anavayo ahosi. Atha 
kho Nagaseno darako pitaram etad - avoca : Atthi nu kho 
tata imasmim brahmanakule ito uttarim - pi sikkhitabbani, 
udahu ettakan' evati. — Na - tthi tata Nagasena imas-r 
mim brahmanakule ito uttarim sikkhitabbani, ettakan' eva 
sikkhitabbaniti. - Atha kho Nagaseno darako acariyassa 
anuyogam, datva pasada oruyha pubbavasanaya coditaha- 
dayo rahogato patisalllno attano sippassa adi-majjha- 
pariyosanam olokento adimhi va majjhe va pariyosane va 
appamattakam - pi saram adisva : * tuccha vata bho ime 
veda, palapa vata bho ime veda, asara nissara ti vippa- 
tisari anattamano ahosi. 

Tena kho pana samayena ayasma Rohano Vattaniye 
senasane nisinno Nagasenassa darakassa cetasa cetopari- 
vitakkam - annaya nivasetva pattaclvaram - adaya Vattaniye 
senasane antarahito Kajangala-brahmanagamassa purato 
paturahosi. Addasa kho Nagaseno darako attano dvara- 
kottbake thito ayasmantam Rohanam durato va agac- 
ch an tarn, disyana attamano udaggo pamudito pftisomanas- 
sajato: app - eva nam ay am pabbajito kadaci saram janey- 
yati yen* ayasma Rohano ten 1 upasankami, upasankamitva 
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ayasmantam Rohanarh etad~avoca: Ko nu kho tvaiii 
marisa, ediso bhandu kasavavasano ti. — Pabbajito na- 
na aham darakati. - Kena tvam marisa pabbajito nama- 
siti. — Papakanam malanam pabbajetum pabbajito, tasma 
'ham daraka pabbajito namati. - Kinkarana marisa kesa 
te Da yatha annesan - ti. — Solas' ime daraka palibodhe 
disva kesamassum oharetva pabbajito, katame solasa: alan- 
karapalibodho mandanapalibodho telamakkhanapalibodho 
dhovanapalibodho malapalibodho gaudhanapalibodho vasa- 
napalibodho haritakapalibodho amaiakapalibodho rangapa- 
libodho bandhanapalibodho kocchapalibodho kappakapali- 
bodho vijatanapalibodho ukapalibodho, kesesu vilunesu so- 
canti kilamanti paridevanti urattalim kandanti sammoham - 
apajjanti, imesu kho daraka solasa-palibodhesu paligupthita 
manussa sabbani atisukhumani sippani nasentiti. — Kin- 
karana marisa vatthani pi te na yatha annesan ~ ti. — 
Kamanissitani kho daraka vatthani kamamyani gihibyan- 
janani, yani kanici kho bhayani vatthato uppajjanti tani 
kasavavasanassa na honti, tasma vatthani pi me na yatha 
annesan ~ ti. — Janasi kho tvarh marisa sippani namati. 
— Aina daraka, janam' aham sippani, yam loke utta- 
mam man tarn tarn ~ pi janamiti. — Mayham - pi tarn ma- 
risa datum sakka ti. — Ama daraka, sakka ti. — Tena 
hi me dehiti. — Akalo kho daraka, antaragharam pin- 
daya pavitth' amhati. 

Atha kho Nagaseno darako ayasmato Rohanassahatthato 
pattaih gahetva gharam pavesetva panitena khadaniyena bho- 
janiyena sahattha santappetva sampavaretva ayasmantam 
Rohanam bhuttavim onitapattapanim etad ~ avoca : Dehi me 
dani marisa mantan " ti. — Yada kho tvarii daraka nip- 
palibodho hutva matapitaro anujanapetva may a gahitam 
pabbajitavesarh ganhissasi tada dassamiti aha. Atha kho 

* nama siti C. ' gandhapali- M. 14 solasasu M. 2S datum sakko all. 
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Nagaseno darako matapitaro upasankamitva aha: Amma 
tata, ayam pabbajito: yam loke uttamam mantarh tarn 
janamiti vadati, na ca attano santike apabbajitassa deti, 
aharh etassa santike pabbajitva tarn mantarh ugganhis- 
samiti. Ath* assa matapitaro : pabbajitva pi no - putto 
mantarh ganhatu, gahetva pun* agacchatiti mannamana: 
Ganha puttati anujanimsu. Atha kho ayasma Rohano 
Nagasenam darakam adaya yena Vattaniyam senasanarh 
yena Vijambhavatthu ten 9 upasankami, upasankamitva 
Vijambhavatthusmim senasane ekarattim vasitva yena 
Rakkhitatalam ten* upasankami, upasankamitva kotisa- 
tanarh arahantanarh majjhe Nagasenam darakam pabba- 
jesi. Pabbajito ca pan* ayasma Nagaseno ayasmantam 
Robanam etad ~ avoca : Gahito me bhante tava veso, 
detha me dani mantan~ti. Atha kho ayasma Rohano: 
kimhi nu kho "ham Nagasenam pathamam vineyyam, 
Suttante va Abhidhamme va ti cintetva: pandito kho 
ayam Nagaseno, sakkoti sukhen' eva Abhidhammam pari- 
yapunitun - ti pathamam Abhidhamme vinesi. Ayasma ca 
Nagaseno: kusala dhamma akusala dhamma abyakata 
dhamma ti tika-duka-patimanditam Dhammasanganim, 
khandhavibbangadi-attharasa-vibhanga-patimanditam Vi- 
bhangappakaranam, sangaho asangaho ti-adina cudda- 
savidhena vibhattam Dhatukathapakaranam, khandha- 
pafinatti-ayatanapannattiti-adina chabbidhena vibhattam 
Puggalapannattim, sakavade panca suttasatani paravade 
panca suttasataniti suttasahassam samodhanetva vibhat- 
tam Kathavatthuppakaranam, mulayamakam khandhayama- 
kan _ ti-adina dasavidhena vibhattam Yam a karri , hetu- 
paccayo arammanapaccayo ti-adina catuvisatividhena 
vibhattam Patthanappakaranan ~ ti sabban ~ tarn Abhi- 
dhammapitakam eken' eva sajjhayena pagunam katva: 



4 Dhatukathappakaranam AG. 



17 

Titthatha bhante, na puna osaretha, ettaken' evaham 
sajjhayissamiti aha. 

Ath' ayasma Nagaseno yena kotisata arahanto ten* 
upasankami, upasankamitva kotisatanam arahantanam 
etad~avoca: Ahaih kho bhante kusala dhamma akusala 
dhamma abyakata dhamma ti imesu tlsu padesu pakkhi- 
pitva sabban - tarn Abhidhammapitakam vittharena osa- 
ressamiti. — Sadhu Nagasena, osarehiti. — Atha kho 
ayasma Nagaseno satta masani satta - ppakarane vittha- 
rena osaresi; pathavT nnnadi, devata sadhukaram - adamsu, 
brahmano apphotesum, dibbani candanacunnani dibbani ca 
mandaravapupphani abhippayassimsu. Atha kho kotisata 
arahanto ayasmantam Nagasenam paripunnavisativassam 
Rakkhitatale upasampadesam. Upasampanno ca pan* 
ayasma Nagaseno tassa rattiya accayena pubbanhasamayam 
nivasetva pattacivaram - adaya upajjhayena saddhim ga- 
mam pindaya pavisanto evarupam parivitakkam uppadesi: 
tuccho vata me upajjhayo, balo vata me upajjhayo, tha- 
petva avasesam buddhavacanam pathamam mam Abhi- 
dhamme vinesiti. Atha kho ayasma Rohano ayasmato 
Nagasenassa cetasa cetoparivitakkam ~ annaya ayasmantam 
Nagasenam etad'avoca: Ananucchaviyam kho Nagasena 
parivitakkam vitakkesi, na kho pan' etam Nagasena ta- 
vanucchaviyan - ti. Atha kho ayasmato Nagasenassa etad - 
ahosi: acchariyam vata bho, abbhutam vata bho, yatra 
hi nama me upajjhayo cetasa cetoparivitakkam janissati, 
pandito vata me upajjhayo, yan - nunaham upajjhayam 
khamapeyyan - ti. Atha kho ayasma Nagaseno ayasman- 
tam Rohanam etad-avoca: Khamatha me bhante, na 
puna evarupam vitakkessamiti. 

Atha kho ayasma Rohano ayasmantam Nagasenam 



1 * apphothesurh D, appothesurii ABC. 15 pubbanha- all throughout 
except B. 
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etad~avoca: Na kho tyaharh Nagasena ettavata khamami, 
atthi kho Nagasena Saga I am nam a n agar am, tattha Mi- 
Undo nama raja rajjam kareti, so ditthivadena panham 
pucchitva bhikkhusangharh vihetheti, sace tvaih tattha 
gantva tarn raj an am dametva pasadessasi evahan - tarn 
khamissamiti. — Titthatu bhante eko Milindo raja, sace 
bhante sakala-Jambudlpe sabbe raj an o agantva mam 
panham puccheyyurii ' sabban ~ tarn vissajjetva sampadales- 
sami, khamatha me bhante ti vatva: Na khamamiti votte: 
Tena hi bhante imam temasarh kassa santike vasissamiti 
aha. A yam kho Nagasena ayasma Assagutto Vattaniye 
senasane viharati, gaccha tvaih Nagasena, yen' ayasma 
Assagutto ten' upasankama, upasankamitva mama vaca- 
nena ayasmato Assaguttassa pade sirasa vanda, evan " ca 
nam vadehi : upajjhayo me bhante tumhakam pade sirasa 
vandati, appabadham appatankarh lahutthanarh balam 
phasuvihararii pucchati, imam temasam tumhakam santike 
vasitum mam pahiniti; konamo te upajjhayo ti ca vutte: 
Rohanatthero nama bhante ti vadeyyasi; ah am konamo 
ti ca vutte evarii vadeyyasi: mama upajjhayo bhante 
tumhakam nam am janatiti. Evarii bhante ti kho ayasma 
Nagaseno ayasmantarii Rohanam abhivadetva padakkhinam 
katva pattacivaram * adaya anupubbena carikam caramano 
yena Vattaniyam senasanam yen' ayasma Assagutto ten* 
upasankami, upasankamitva ayasmantarii Assaguttarh 
abhivadetva ekamantaih atthasi. Ekamantarii thito 

• • • 

kho ayasma Nagaseno ayasmantarii Assaguttarh etad - 
avoca: Upajjhayo me bhante tumhakam pade sirasa van- 
dati, evan - ca vadeti: appabadharh appatankarh lahuttha- 
narh balarii phasuvihararii pucchati, upajjhayo marii bhante 
imarh temasam tumhakarh santike vasiturh pahiniti. Atha 
kho ayasma Assagutto ayasmantarii Nagasenarh etad - avoca : 



18 ca om. BCM. 
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Tvam kinnamo 'siti. — Aharh bhante Nagaseno namati. 
— Konamo te upajjhayo ti. — Upajjhayo me bhante Ro- 
hanatthero namati. — Aham konamo ti. — Upajjhayo 
me bhante tumhakam namarh janatiti. — Sadhu Naga- 
sena, pattaclvaram patisamehiti. - Sadhu bhante ti pat- 
taclvaram patisametva punadivase parivenam sammajjitva 
mukhodakam dantaponam upatthapesi. Thero sammat- 
tatthanam patisammajji, tarn udakam chaddetva annam 
udakam ahari , tan ~ ca dantakattham apanetva annam 
dantakattham ganhi, na allapasallapam akasi. Evam 
satta divasani katva sat tame divase puna pucchitva puna 
tena tath' eva vutte vassavasam anujani. 

Tena kho pana samayena eka mahaupasika ayas- 
mantam Assaguttam timsamattani vassani upatthasi. Atha 
kho sa mahaupasika temasaccayena yen* ayasma Assa- 
gutto ten" upasankami, upasankamitva ayasmantam Assa- 
guttam etad-avoca: Atthi nu kho tata tumhakam santike 
anno bhikkhuti. — Atthi mahaupasike amhakam santike 
Nagaseno nama bhikkhuti. — Tena hi tata Assagutta 
adhivasehi Nagasenena saddhim svatanaya bhattan - ti. — 
Adhivasesi kho ayasma Assagutto tunhlbhavena. Atha 
kho ayasma Assagutto tassa rattiya accayena pubban- 
hasamayam nivasetva pattaclvaram - adaya ayasmata Na- 
gasenena saddhim pacchasamanena yena mahaupasikaya 
nivesanam ten 9 upasankami, upasankamitva pannatte asane 
nisidi. Atba kho sa mahaupasika ayasmantam Assa- 
guttam ayasmantan " ca Nagasenam panitena khadaniyena 
bhojaniyena sahattha santappesi sampavaresi. Atha kho 
ayasma Assagutto bhuttavi onitapattapani ayasmantam 
Nagasenam etad - avoca : Tvam Nagasena mahaupasikaya 
anumodanam karohiti. Idam vatva utthaV asana pakkami. 



7 sammaddhatthanam H, sammatthatthanam Ca, sammajjatthanarh DM, 
sammajjanatthanam ACb. 37 ayaemantanca Nagasenanca BC, ayasman- 
tam Nagasenanca A. 
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Atha kho sa mahaupasika ayasmantam Nagasenam etad- 
avoca: Mahallika kho 'ham tata Nagasena, gambhlraya 
dhammakathaya may ham anumodanam karohiti. Atha 
kho ayasma Nagaseno tassa rnahaupasikaya gambhlraya 
Abhidhammakathaya lokuttaraya sunnatapatisamyuttaya 
anumodanam akasi. Atha kho tassa rnahaupasikaya tas- 
mim yeva asane virajam vltamalam dhammacakkhum 
udapadi: yam kinci samudayadhammam sabban'tam ni- 
rodhadhamman - ti. Ayasma pi kho Nagaseno tassa rnaha- 
upasikaya anumodanam katva attana desitam dhammam 
paccavekkhanto vipassanam patthapetva tasmim yeva 
asane nisinno sotapattiphale patitthasi. 

Atha kho ayasma Assagutto mandalamale nisinno va 
dvinnam - pi dhammacakkhupatiltbham natva sadhukaram 
pavattesi : Sadhu sadhu Nagasena, ekena kandappaharena 
dve mahakaya padalita ti. Anekani ca devatasahassani 
sadhukaram pavattesum. Atha kho ayasma Nagaseno 
utthay' asana yen' ayasma Assagutto ten' upasankami, 
upasankamitva ayasmantam Assaguttam abhivadetva 
ekamantam nisidi. Ekamantam nisinnam kho ayas- 
mantam Nagasenam ayasma Assagutto etad _ avoca; Gac- 
cha tvam Nagasena Pataliputtam, Pataliputtanagare Aso- 
karame ayasma Dhammarakkhito pativasati, tassa santike 
buddhavacanam pariyapunahiti. — KTva dure bhante ito 
Pataliputtanagaran - ti. — Yojanasatani kho Nagasenati. 
— Duro kho bhante maggo, antaramagge bhikkha dulla- 
bha, kathaham gamissamiti. — Gaccha tvam Nagasena, 
antaramagge pindapatam labhissasi, salinaiii odanam vi- 
citakalakarii anekastipam anekabyaiijanan - ti. - Evaih 
bhante ti kho ayasma Nagaseno ayasmantarii Assaguttam 
abhivadetva padakkhinam katva pattacivaram - adaya yena 
Pataliputtam tena carikam pakkami. 

7 neva B. ' 24 duro A BCD. 25 Tiyojanasatani should probably be the reading. 
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Tena kho pana samayena Pataliputtako setthi pan- 
cahi sakatasatehi Pataliputtagamimaggam patipanno hoti. 
Addasa kho Pataliputtako setthi ayasmantam Nagasenam 
durato va agac chant am, disvana panca sakatasatani pati- 
panametva yen' ayasma Nagaseno ten' upasankami, upa- 
sankamitva ayasmantam Nagasenam abhivadetva: Kuhim 
gacchasi tatati aha. — Pataliputtam gahapatiti. — Sadhu 
tata, mayam ~ pi Pataliputtam gacchama, amhehi saddhim 
sukham gacchathati. — Atha kho Pataliputtako setthi 
ay as m at o Nagasenassa iriyapathe pasiditva ayasmantam 
Nagasenam panitena khadaniyena bhojaniyena sahattha 
santappetva sampavaretva ayasmantam Nagasenam bhut- 
taviih onitapattapanim annataram nicam asanam gahetva 
ekamantam nisldi. Ekamantam nisinno kho Patali- 
puttako setthi ayasmantam Nagasenam etad~avoca: 
Kinnamo si tvam tatati. — Aham gahapati Nagaseno 
namati. — Janasi kho tvam tata buddhavacanam namati. 
— Janami kho 'ham gahapati Abhidhammapadaniti. — 
Labha no tata, suladdbam no tata, aham - pi kho tata 
abhidhammiko tvam - pi abhidhammiko, bhana tata Abhi- 
dhammapadaniti. — Atha kho ayasma Nagaseno Pa- 
taliputtakassa setthissa Abhidhammam desesi', desente 
desente yeva Pataliputtakassa setthissa virajam vitamalam 
dhammacakkhum udapadi: yam kinci samudayadhammam 
sabban - tarn nirodhadhamman - ti. Atha kho Pataliputtako 
setthi pancamattani sakatasatani purato uyyojetva sayam 
pacchato gacchanto Pataliputtassa avidure dvedhapathe 
thatva ayasmantam Nagasenam etad ~ avoca : Ayarii kho 
tata Nagasena Asokaramassa maggo ; imam kho tata may- 
ham kambalaratanam solasahattham ayamena atthahat- 
tham vittharena, patiganhahi kho tata imam kambalara- 



13 onitapattapanim disva M. ao abhidhammiko ACM the first time, 
CM the second. 20 bhanatha ACbM. 33 desente. once CD. " idam AC. 
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tan am anukampam upaday&ti. Patiggahesi kho ayasma 
Nagaseno tarn kambalaratanarii anukampam upadaya. 
Atha kho Pataliputtako setthi attamano udaggo pamu- 
ditahadayo pitisomanassajato ayasmantam Nagasenam 
abhivadetva padakkhinam katva pakkami. 

Atha kho ayasma Nagaseno yena Asokaramo yen' 
ayasma Dhammarakkhito ten* upasankami, upasankamitva 
ayasmantam Dhammarakkhitam abhivadetva attano agata- 
karanam kathetva ay asm at o Dhammarakkhitassa santike 
tepitakam buddhavacanam eken' eva uddesena tlhi ma- 
sehi byanjanato pariyapunitva puna tlhi masehi atthato 
manasakasi. Atha kho ayasma Dhammarakkhito 1 ayas- 
mantam Nagasenam etad - avoca : Seyyatha pi Nagasena 
gopalako gavo rakkhati, anne gorasam paribhunjanti, 
evam - eva kho tvam Nagasena tepitakam buddhavacanam 
dharento pi na bhagi samannassati. — Hotu bhante, alam 
ettakenati ten' eva divasabhagena tena rattibkagena saha 
patisambhidahi arahattam papuni. Saha saccapativedhena 
ayasmato Nagasenassa sabbe deva sadhukaram ~ adaiiisu, 
pathavi unnadi, brahmano apphotesuiii, dibbani candana- 
cunnani c' eva dibbani ca mandaravapupphani abhippa- 
vassimsu. 

Tena kho pana samayena kotisata arahanto Hima- 
vante pabbate Rakkhitatale sannipatitva ayasmato Naga- 
senassa santike dutam pahesum: agacchatu Nagaseno, 
dassanakama may am Nagasenan ~ ti. Atha kho ayasma 
Nagaseno dutassa vac an am sutva Asokarame antarahito 
Himavante pabbate Rakkhitatale kotisatanam arahantanam 
purato paturahosi. Atha kho kotisata arahanto ayas- 
mantam Nagasenam etad - avocum : Eso kho Nagasena 
Milindo raja bhikkhusangham vihetheti vadapativadena 
panhapucchaya ; sadhu Nagasena, gaccha tvam Milindam 
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rajanam damehiti. — Titthatu bhante eko Milindo raja, 
sace bhante sakala-Jambudlpe raj an o agantva mam pan- 
ham puccheyyum sabban - tarn vissajjetva sampadaiessami, 
gacchatha vo bhante asambhita Sagalanagaran - ti. — Atha 
kho thera bbikkhu Sagalanagararh kasavapajjotam isiva- 
taparivatam akamsu. 

Tena kho pana samayena ayasma Ayupalo Sankhey- 
yaparivene pativasati. Atha kho Milindo raja amacce 
etad • avoca : Ramaniya vata bho dosina ratti , kan - nu 
khv - ajja samanam va brahmanam va upasankameyyama 
sakacchaya panhapucchanaya, ko maya saddhim salla- 
pitum ussahati kankbam pativinetun - ti. Evam vutte 
pancasata Yonaka rajanam Milindarh etad ~ avocum : Atthi 
maharaja Ayupalo nania thero tepitako bahussuto aga- 
tagamo, so etarahi Sankheyyaparivene pativasati, gaccha 
tvarn maharaja, ay as man tarn Ayupalam panham pucchas- 
suti. — Tena hi bhane bbadantassa arocethati. — Atha 
kho nemittiko ayasmato Ayupalassa santike dutam pa- 
hesi : raja bhante Milindo ayasmantam Ayupalam dassana- 
karao ti. Ayasma pi kho Ayupalo evam - aha : Tena hi 
agacchatuti. Atha kho Milindo raja pancamattehi Yona- 
kasatehi parivuto rathavaram - aruyha yena Sankheyya- 
parivenam yen' ayasma Ayupalo ten' upasankami, upa- 
sankamitva ayasmata Ayupalena saddhim sammodi, sam- 
modanlyam katham saramyam vitisaretva ekamantaiii 
nisidi. Ekamantaiii nisinno kho Milindo raja ayasman- 
tam Ayupalam etad -avoca: Kimatthiya bhante Ayupala 
tumhakam pabbajja, ko ca tumhakam paramattho ti. — 
Thero aha: Dhammacariyasamacariyattha kho maha- 
raja pabbajja ti. — Atthi pana ' bhante- koci gihi pi 
dhammacari samacari ti. — Ama maharaja, atthi gihi pi 
dhammacari samacari. Bhagavati kho maharaja Barana- 
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siyam Isipatane mi gad aye dhammacakkam pavattente at- 
tharasannam brahmakotinam dhammabhisamayo ahosi, 
devatanam pana dhammabhisamayo gananapatbam vlti- 
vatto; sabbe te gihibhuta na pabbajita. Puna ca param 
maharaja Bhagavata Mahasamayasuttante desiyamane, 
Mahamangalasuttante desiyamane, Samacittapariyayasut- 
tante desiyamane, Rahulovadasuttante desiyamane, Para- 
bhavasuttante desiyamane gananapatham - atltanam deva- 
tanam dhammabhisamayo ahosi; sabbe te gihibhuta na 
pabbajita ti. — Tena hi bhante Ayupala niratthika turn- 
hakam pabbajja, pubbe katassa papakammassa nissandena 
samana Sakyaputtiya pabbajanti dhutangani ca pariharanti. 
Ye kho te bhante Ayupala bhikkhu ekasanika ntina te 
pubbe paresam bhogaharaka cora, te paresam bhoge ac- 
chinditva tassa kammassa nissandena etarahi ekasanika 
bhavanti, na labhanti kalena kalam paribhunjitum, na - tthi 
tesarii silam, na - tthi tapo, na - tthi brahmacariyarii. Ye 
kho pana te bhante Ayupala bhikkhu abbhokasika ntina 
te pubbe gamaghataka cora, te paresam gehani vinasetva 
tassa kammassa nissandena etarahi abbhokasika bhavanti, 
na labhanti senasanani paribhunjitum, na ~ tthi tesarii si-r 
lam, na - tthi tapo, na - tthi brahmacariyam. Ye kho 
pana te bhante Ayupala bhikkhu nesajjika nuna te pubbe 
panthadusaka cora, te panthike jane gahetva bandhitva 
nisldapetva tassa kammassa nissandena etarahi nesajjika 
bhavanti, na labhanti seyyaih kappetum, na - tthi tesarh 
silarii, na - tthi tapo, na ~ tthi brahmacariyan - ti aha. 

Evam vutte ayasma Ayupalo tunhl ahosi, na kinci 
patibhasi. Atha kho pancasata Yonaka raj an am Milin- 
darii etad - avocuih : Pandito raaharaja thero, api ca kho 
avisarado na kinci patibhasatiti. Atha kho Milindo raja 
ayasmantaih Ayupalam tunhlbhutaih disva apphotetva 
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ukkutthiih katva Yonake etad-avoca: Tuccho vata bho 
Jambudlpo, palapo vata bho Jambudlpo, na - tthi koci 
samano va brahmano va yo maya saddhim sallapiturii 
ussahati kankham pativinetun - ti. Atha kho Milindassa 
ranno sabban " tarn parisarii anuvilokentassa abhite aman- 
kubhtite Yonake disva etad - ahosi : nissaihsayarii atthi 
marine anno koci pandito bhikkhu yo maya saddhim sal- 
lapiturii ussahati, yen' inie Yonaka na mankubhuta ti. 
Atha kho Milindo raja Yonake etad-avoca: Atthi bhane 
anno koci pandito bhikkhu yo maya saddhim sallapiturii 
ussahati kankham pativinetum - ti. 

Tena kho pana samayena ayasma Nagaseno samana- 
ganaparivuto sanghi gani ganacariyo nato yasassi sadhu- 
sammato bahujanassa pandito byatto medhavi nipuno 
vifinu vibhavl vinito visarado bahussuto tepitako vedagu 
pabhinnabuddhima agatagamo pabhinnapatisambhido na- 
vangasatthusasana-pariyattidtoaro paramippatto jinava- 
cane dhammattha-desana-pativedha-kusalo akkhaya-- 
vicitra-patibhano citrakathi kalyanavakkarano durasado 
duppasaho duruttaro duravarano dunnivarayo, sagaro viya 
akkhobbho, giriraja viya niccalo, ranafijaho tamonudo 
pabhankaro, mahakathi paraganigana-mathano paratit- 
thiya-maddano, bhikkhunam bhikkhunlnam upasakanam 
upasikanam rajunarii rajamahamattanarii sakkato garukato 
manito pujito apacito, labhi civara-pindapata-senasana- 
gilanappaccayabhesajja-parikkharanaih labhagga-yasagga- 
ppatto, buddhanarii vinnunarii sotavadhanena samannaga- 
tanarii sandassento navangarii jinasasanaratanaih, upadi- 
san.to dhammaiuaggarh, dharento dhammapajjotam, ussa- 
pento dhammayuparii y yajanto dhammayagam , paggan- 
hapento dhammaddhajaih, ussapento dhammaketurii, uppa- 
lasentodhammasankharii, ahananto dhammabheriih, nadanto 

6 iiissamsayari) kho atthi A. 21 ranafijaho viya Bb. 22 paratitthiya- 
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sihanadam, gajjanto indagajjitam, madhura-gira-gajjitena 
nanavaravijjujala-parivethitena karunajala-bharitena ma- 
hata dhammamata-meghena sakalalokam - abhitappayanto, 
gama-nigama-rajadhanisu carikam caramano anupubbena 
Sagalanagaram anuppatto hoti. Tatra sudaih ayasma 
Nagaseno asltiya bhikkhusahassehi saddhim Sankheyya- 
parivene pativasati. Ten' ahu: 

Bahussuto citrakathi nipuno ca visarado 
samayiko ca kusalo patibhane ca kovido. 

Te ca tepitaka bhikkhu paficanekayika pi ca 
catunekayika c' eva Nagasenam purakkharum. 

Gambhirapanno medhavl raaggamaggassa kovido 
uttamatthaih anuppatto Nagaseno visarado 

Tehi bhikkhuhi parivuto nipunehi saccavadihi 
caranto gauianigamam Sagalam upasankami. 

Sankheyyaparivenasinirh Nagaseno tada vasi, 
katheti so manussehi pabbate kesari yatha ti. 

Atha kho Devamantiyo raj an am Milindam etad _ avoca: 
Agamehi tvaih maharaja, agamehi tvam maharaja, atthi 
maharaja Nagaseno nama thero pandito byatto medhavl 
vinito visarado bahussuto citrakathi kalyanapatibhano, 
attha-dhamma-nirutti-patibhana-patisambhidasu paramip- 
patto, so etarahi Sankheyyaparivene pativasati, gaccha 
tvam maharaja, ayasniantarii Nagasenam panham puc- 
chassu, ussahati so taya saddhim sallapitum kankham 
pativinetun - ti. Atha kho Milindassa ranno sahasa Na- 
gaseno ti saddam sutva va ahud " eva bhayam, ahud - 
eva chambhitattam , ahud - eva lomahamso. Atha kho 
Milindo raja Devaniantiyam etad - avoca: Ussahati bho 
Nagaseno bhikkhu maya saddhim sallapitun - ti. — Ussa- 
hati maharaja api Inda-Yama-Varuna-Kuvera-Pajapati- 
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Suyama-Santusitalokapalehi pitupitamahena Mahabrah- 
iuuna pi saddhim sallapiturh, kimanga pana manussa- 
bhutenati. — Atha kho Milindo raja Devamantiyam etad - 
avoca: Tena hi tvarii Devamantiya bhadantassa santike 
dutaih pesehiti. Evam devati kho Devaraantiyo ayasmato 
Nagasenassa santike dutam pahesi: raja bhante Milindo 
ayasmantam dassanakamo ti. Ayasma pi kho Nagaseno 
evam ~aha: Tena hi agaechatiiti. Atha kho Milindo 
raja pancamattehi Yonakasatehi parivuto rathavarani - 
aruyha mahata balakayena saddhim yena Sankheyyapari- 
venam yen' ayasma Nagaseno ten' upasankami. 

Tena kho pana samayena ayasma Nagaseno asltiya, 
bhikkhusahassehi' saddhim mandalamale nisinno hoti. 

• • • 

Addasa kho Milindo raja ayasmato Nagasenassa parisam 
durato va, disvana Devamantiyam etad -avoca: Kass*' esa 
Devamantiya ma.hati parisa ti. — Ayasmato kho maha- 
raja Nagasenassa parisa ti. — Atha kho Milindassa 
ran no ayasmato Nagasenassa parisam durato va disva 
ahud - eva bhayam, ahud - eva chambhitattam, ahud - eva 
lomahamso. Atha kho Milindo raja, khaggaparivarito 
viya gajo, garulaparivarito viya nago, ajagaraparivarito 
viya kotthuko, mahisaparivarito viya accho, naganubaddho 
viya manduko, saddtilanubaddho viya migo, ahigunthika- 
samagato viya pannago, majjarasamagato viya unduro, 
bhutavejjasamagato viya pisaco, Rahumukhogato viya 
cando, pannago viya pelantaragato, sakuno viya panja- 
rantaragato, maccho viya jalantaragato, valavanam - anup- 
pavittho viya puriso, Vessavanaparadhiko viya yakkho, 
parikkhinayuko viya devaputto, bhito ubbiggo utrasto 
sarbviggo lomahatthajato vimano dummano bhantacitto 
viparinatamanaso : ma mam ayaih jano paribhaviti dhitim 
upatthapetva Devamantiyam etad -avoca: Ma kho tvam 
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Devamantiya ayasmantaih Nagasenaih mayham acikkhey- 
yasi, anakkhatan ~ nevaharh Nagasenarh janissamiti. — 
Sadhu maharaja, tvaii - iieva janahiti. 

Tena kho pana samayena ay as ma Nagaseno tassa 
bhikkhuparisaya purato cattalisaya bhikkhusahassanam 
navakataro hoti, pacchato cattalisaya bhikkhusahassanam 
buddhataro. Atha kho Milindo raja sabban'tam bhik- 
khusangharh purato ca pacchato ca majjhato ca anuvilo- 
kento addasa kho ayasmantaih Nagasenarh durato va 
bhikkhusanghassa majjhe nisinnam , kesarasihaih viya 
vigatabhayabheravam vigataloinahamsam vigatabhayasa- 
rajjam, disvana akaren' eva annasi: eso kho ettha Na- 
gaseno ti. Atha kho Milindo raja Devamantiyam etad ~ 
avoca: Eso kho Devamantiya ayasma Nagaseno ti. — 
Ama- maharaja, eso kho Nagaseno, ^utthu kho tvarh ma- 
haraja Nagasenarh annasi ti. — Tato raja tuttho ahosi: 
anakkhato va may a Nagaseno annato ti. Atha kho Mi- 
lindassa ranno ayasmantaih Nagasenarh disva va ahud - 
eva bhayam, ahud - eva chambhitattam, ahud - eva loma- 
haihso. Ten' ahu: 

Caranena c' eva sampannam, sudantam uttame dame, 
disva raja Nagasenarh idam vacanam ~ abravi : 

Kathika maya bahu dittha, sakaccha osata bahu, 
na tadisam bhayam asi ajja taso yatha mama. 

Nissamsayam parajayo mama ajja bhavissati, 
jayo ca Nagasenassa, yatha cittam na santhitan - ti. 

Bahirakatha nitthita. 
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TRANSLATION. 



JVing Milinda, of the excellent city of Sagala, went 
to Nagasena, as the Ganges rushes to the ocean. 

After approaching that eloquent torchbearer, that 
dispeller of darkness, the king propounded to him 
many sagacious questions, turning on a variety of 
points. 

And the answers given to those questions were of 
profound sense, gratifying and pleasing to hear, won- 
derful and stupendous. 

Diving deeply into the Abhidhamma and the Yi- 
naya, equal to make out the intricacies of the Sutta- 
pitaka, Nagasena's discourse glittered with similes and 
syllogisms. 

Apply your whole soul to it. and make your hearts 
rejoice, by hearing the clever discussions, which will 
solve any doubtful points. - 

As handed down by tradition. — There is in the 
country of the Yonakas a fortified city called Sagala, sur- 
rounded with a number of dependent towns, situated in a 
delightful country, adorned with rivers and hills, abounding 
in gardens, groves, woods, lakes, and tanks, a paradise of 
rivers, mountains, and forests, inhabited by a pious popu- 
lation, who know of no oppression, because all enemies 
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have been put down. The city is defended by a multi- 
plicity of strong towers and ramparts, with superb gates 
and archways. The royal castle is surrounded by deep 
trenches and white walls. Streets, squares, cross roads, 
and market places, are well laid out; the bazars are filled 
with well-displayed merchandise of innumerable sorts. 
Among the principal ornaments of the city are several 
hundreds of alms-halls; next come hundreds of thousands 
of glorious palaces, vying in height with the peaks of the 
Himalaya. The streets are crowded with elephants, horses, 
can iages , and foot passengers ; men and women of the 
greatest beauty are to be met with. The city is extremely 
populous, being inhabited by vast numbers of kshatriyas, 
brahmans. vaicjas, and yfidras, resounding with the wel- 
come offered to different sects of ascetics and brahmans. 
resorted to by the greatest masters of the various arts 
and sciences. There are shops of every kind of stuffs, 
such as those from B fir [in as I and Kotumbara, and odours 
exhaling from the shops of well-displayed, beautiful, and 
manifold flowers and scents, perfume the whole town, which 
besides abounds in the most magnificent jewels. It is 
thronged with cloth merchants having shops gaily decked 
and facing the four quarters. Coined money, silver and 
gold vessels, and precious stones, abound there; it is the 
very home of dazzling treasures. There is plenty of wealth, 
grain, furnitures, utensils; stores and warehouses are well 
filled, nor is there any lack of multifarious provisions, of 
hard and soft food, of syrups, beverages, and sweetmeats. 
It is like Uttarakuru, it resembles Ajakamanda, the city 
of the Gods. 

Here we must slop to relate the previous history of 
those two persons (Milinda and Nagasena), which must be 
done by dividing the subject into six parts, viz., the Pub- 
bayoga (or merits acquired in former existences), the Mi- 



31 



linda questions, the discussion on definitions, the equivocal 
problems, the questions concerning inductions, and the dis- 
cussion of similarities. The Milinda questions again are 
twofold: those turning on definitions, and those aiming at 
dispelling of doubt. The equivocal problems likewise are 
twofold: the great chapter, and the discussion on yogis. 

The Pubbayoga are the former deeds of those two 
persons. Namely, in times past, when the religion of 
Kassapa Buddha was in force, there lived in a certain 
monastery near the Ganges a great community of priests. 
These priests, true to established rules and duties, every 
morning took up the long-handled brooms, and while me- 
ditating on the qualities of Buddha, cleaned the courtyard 
and made the sweepings into a heap. One day a priest 
ordered a disciple to throw out the sweepings; he, as if 
not hearing, went about his business, and on being called 
to a second and a third time, still went on his way, as if. 
not hearing. So the priest getting angry at his diso- 
bedience, dealt him a blow with the broomstik. This 
time, not daring to refuse, he set about his task crying; 
and while so doing, offered up this his first prayer: — In 
regard of the meritorious act of throwing out the sweep- 
ings, may I, in each successive place where I shall be 
reborn, until I shall attain Nirvana, be glorious and power- 
ful like the mid-day sun. "When he had finished his work, 
he went to the riverside to bathe. On seeing the mighty 
billows of the Ganges in commotion, he offered up his 
second prayer: — In each successive place where I shall 
be reborn, until I shall attain Nirvana, may I possess ever- 
ready and never-forsaking power of answering questions, 
(carrying every thing before me) like this mighty surge. 
Now the priest, after putting by the broom in the broom 
closet, as he likewise walked to the riverside to bathe, 
happened to overhear the disciple's prayer. It is on my 
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instigation, he reflected, that this person forms such a wish; 
what may not 1 expect to attain to? And so he prayed: 
— In e.'.ch successive place where I shall be reborn, until 
J shall attain Nirvana, may I possess imperishable readiness 
in answering questions, (carrying every thing before me) 
like this mighty surge of the Ganges; may I be able to 
make out and unravel any perplexing question asked by 
this young man. — These two persons passed one Bud- 
dhantara, going through the course of transmigrations among 
gods and men, and then they too. like Tissatthera, son of 
Moggali. were seen by our Bhagavat and had their future 
fate foretold by him: — Five hundred years after my 
death, these two shall reappear, and the Law and Di- 
scipline taught so subtilely by me, they shall explain, 
unravelling and disentangling the difficulties by asking 
questions and by making similes. 

Of the two, the disciple became the king of the city 
of Sagala in Jambudvipa, called Milinda, learned, eloquent, 
wise, clever in all things, a faithful observer of the various 
acts of worship and ceremony enjoined by his own sacred 
hymns concerning things past, present, and to come, con- 
versant with . many sciences, as holy tradition and secular 
law, the Sankhya, Yoga, Nyaya, and Vaic,eshika systems, 
arithmetic, music, medicine, the four Vedas, the Puranas, 
the Itihasas, astronomy, magic, logic (?), charming with 
spells, the different sorts of fighting, prosody, mudda, in a 
word the whole nineteen sciences; a disputer difficult to 
approach, difficult to master, superior to the mass of sect 
founders. And in all Jambudvipa there was none like king 
Milinda for strength of body, swiftness, valour, (any more 
than) wisdom. (Besides he was) immensely rich, and his 
armies numberless. 

One day king Milinda. being desirous to see his 
numberless army, consisting of the four hosts, pass in review 
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before him, went out of the city, and there ordered the 
army to be counted. Being fond of talking with people 
and engaging with them in philosophical disputes, the 
king after looking at the sun said to his ministers, — 
The day is not yet far advanced, what is the use of re- 
turning to town at so early an hour? Is there not 
some learned ascetic or brahman, a teacher with many 
disciples, even though he profess the doctrine of the holy 
Buddha, who is able to converse with me and remove my 
doubts? — Then the five hundred Yonakas said to king 
Milinda, : — There are ' the six masters : Purana Kassapa, 
Makkhali Gosala, Nigantha Nataputta, Safijaya Belattha- 
putta, Ajita Kesakambalin, Pakudha Kaccayana; they are 
the teachers of many disciples, famous, renowned sect 
founders, highly approved of by the people ; go, great king, 
ask them your questions and remove your doubts. 

Then king Milinda, surrounded by the five hundred 
Yonakas, mounted the royal car, drawn by excellent horses, 
and went to where Purana Kassapa dwelled, engaged in 
friendly and familiar conversation with him, and then sat 
down apart. And sitting apart king Milinda said to Pu- 
rana Kassapa, — Who, venerable Kassapa, governs the 
world? — The earth, great king, governs the world. — 
If, venerable K., the earth governs the world, then why 
do some men go to the Avici hell, thus passing beyond 
the earth? — Thus addressed Purana Kassapa could 
neither swallow the question nor bring it up, but sat down 
crestfallen, silent, and groaning. 

Then king Milinda said to Makkhali GosSla, — Are 
there, venerable Gosala, good and evil acts, have well and 
ill done acts their fruit, their maturity? — Good and evil 
acts, great king, are not, well and ill done acts have no 
fruit, no maturity; those who in this world are kshatriyas, 

3* 



34 

will after going to the next world again be kshatriyaa, 
and so will brahmans, . vaigyas, cudras, chand&las, pukkasas 
after going to the next world again be brahmans, etc.; 
what then is the use of good or evil acts? — If, ve- 
nerable Gos&la, those who in this world are kshatriyaa, 
brahmans, etc., after going to the next world will again 
be kshatriyaa, etc., if good and evil acts are of no use, 
— then, venerable G., those who in this world had a 
hand cut off, will in the next world again have a hand 
cut off, those who had ears and nose cut off, will have 
ears and nose cut off. — Thus addressed Makkhali Gos&la 
remained silent. 

Then king Milinda thought within himself, — Jam- 
budvipa is certainly empty, Jambudvipa is certainly like 
chaff, there is no ascetic nor brahman who is able to con- 
verse with me and remove my doubts. And then he said 
to his counsellors, — The night is moonlight and beauti- 
ful; what ascetic or brahman can we seek to ask our 
questions, who is able to converse with me and remove 
my doubts? After these words the counsellors remained 
silent, and stood looking at the king's face. 

At that time the city of Sagala had for twelve years 
been void of learned ascetics and brahmans, and even 
laymen; but wherever the king heard that such persons 
dwelled, there he went and put his questions to them. 
But all, being unable to satisfy the king with the answers 
given to his questions, went on their respective ways, or, 
if they did not depart for some other place, at all events 
remained silent. The priests of Buddha, however, com- 
monly went to the Himalaya. 

At that time there lived a thousand millions of Arhats 
at Bakkhitatala in the Himalaya. The venerable Assa- 
gutta, having heard king M i lmda's words by means of his 
divine power of hearing, ordered the priesthood to as- 
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semble on the top of the Yugandhara mountain, and asked 
them whether any priest was able to converse with king 
Mil in da and remove his doubts. All the priests remained 
silent; and being asked a second time, again remained 
silent. Then the venerable Assagutta thus addressed the 
priesthood, — There is in. the world of the thirty-three 
gods, east of the Vejayanta palace, a palace called Ketu- 
mati, there lives the god Mahasena, he is able to converse 
with king Milinda and remove his doubts. — Then the 
thousand millions of Arhats vanished from mount Yugan- 
dhara and appeared in the world of the thirty-three gods. 
Qakra, the lord of gods, from a distance saw those 
priests approaching, whereupon he went to meet the vene- 
rable Assagutta, and after saluting him placed himself 
apart. And standing apart Qakra, the lord of gods, said 
to the venerable Assagutta, — A great assemblage of 
priests, I see, has arrived ; I am the servant of the priests, 
what do you want, what shall I do for you? — Then £he 
venerable A. said to Qakra, the lord of gods, — Here, great 
king, is the king called Milinda in the city of Sagala in 
Jambudvipa, a dispute r difficult to approach, difficult to master, 
superior to all the heads of the various sects: he is in the 
habit of visiting the priests and annoying them by asking 
questions of speculative import. — Then Qakra, the lord of 
gods, said to the venerable Assagutta, — That king Mi- 
linda, holy one, left this place to be reborn among men; 
but in the palace of Ketumati lives the god Mahasena, he 
is able to dispute with that king Milinda and to remove 
his doubts; that god we will beseech to suffer himself to 
be reborn in the world of men. — So Qakra, the lord of 
gods, preceded by the priesthood, entered the Ketumati 
palace, and said to the god Mahasena, after embracing him, 
— The priesthood beseeches thee, lord, to be reborn in 
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the world of men. — I have no desire for the world of 
men so occupied with action, the world of men is passion- 
ate; even here, in the world of gods, being reborn ever 
in a higher and higher stage I shall attain final emanci- 
pation. — On Qakra continuing to beseech him a second 
and a third time, the god M. said again, — I have no 
desire, etc. 

Then the venerable Assagutta said to the god M., — 
On passing in review the worlds of gods and men, we see 
none but thee, lord, who is able to succour our religion 
by refuting the heresy of king Milinda; the priesthood, 
lord, beseeches thee, saying, We pray thee, pious one, 
suffer thyself to be reborn in the human world, and in 
our behalf lend the religion of Dasabala thy aid. — Thus 
addressed the god M., overjoyed to hear that he should 
be able to succour religion by refuting the heretical doc- 
trines of king Milinda, gave his promise. — Well, vene- 
rable ones, I shall be reborn in the world of men. 

Having performed that task, the priests vanished from 
the world of the thirty-three gods, and again appeared at 
Rakkhitatala in the Himalaya. Then the venerable Assa- 
gutta said to the priesthood, — Is there in this congre- 
gation any priest who was not present at the assembly? 
— One of the priests replied, — The venerable Rohana, 
holy one, seven days ago entered the Himalaya to give 
himself up to mortifying meditation; please to send a mes- 
senger to him. — At that very moment the venerable Ro- 
hana arose from his meditation, and perceiving (by means 
of his superhuman faculties) that the priesthood were wai- 
ting for him, vanished from the Himalaya mountain and 
appeared at Kakkhitatala before the thousand millions of 
Arhats. Then the venerable Assagutta said to the vene- 
rable Rohana, — How now, venerable Rohana, the religion 
of Buddha is dissolving, and thou seest not what the priest- 
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hood have to do? — I was guilty of inadvertency. — 
Then, venerable R., atone for it. — What shall I do? — 
There is, venerable R., at the foot of the Himalaya range, 
a brahman village called Kajangala, there lives the brah- 
man Sonuttara, he shall obtain a son, the infant Nagasena; 
to that house thou shalt go for alms for seven years and 
ten months, and after the lapse of that time thou shalt 
deliver him from a worldly life and make him an ascetic, 
and when he is made an ascetic, the term of thy punish- 
ment shall be over. — The venerable Rohana signified 
his assent. 

Now the god Mahasena died from the world of gods, 
and was reborn in the womb of the brahman Sonuttara's 
wife, and at the precise moment of regeneration, three 
wonderful and miraculous phenomena occurred: arms and 
weapons blazed, the tender crop ripened at once, and there 
was a shower of rain (out of season). And from the day 
of his new birth forward, the venerable Rohana for seven 
years and ten months went to that house for alms, but 
never once he got so much as a spoonful of boiled rice, 
or a ladleful of sour gruel, or a greeting, or a holding 
out of the joined hands, or any sort of reverence; on the 
contrary, he received injuries and taunts. Nay, there was 
even no one who said so much as, Please to ask at the 
next house. But after the lapse of the seven years and 
ten months he one day happened to have these words ad- 
dressed to him, Please to apply at the next house. On that 
very day the brahman, returning from his fields, saw the 
senior priest coming in an opposite direction, and said to 
him, — Have you been to our house, hermit? — Yes, 
brahman, we have. — Did you receive anything? — Yes, 
brahman, we did. — Displeased at this he went home, 
and asked whether they gave that hermit anything. We 
gave him nothing, said they. Next day the . brahman sat 
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down at the door of his house, intending to reprove him 
for having told a lie. The senior priest arrived at the 
brahman's door, and the brahman no sooner saw him than 
he said thus: — You received nothing at our house 
yesterday, and yet you said you did; is lying worthy of 
you? — The senior priest said, — For seven years and 
ten months, brahman, we were never till yesterday told so 
much as, Please to apply at the next house; but from having 
been received with these kind words we said so. — The 
brahman thought, — After once receiving a kind word, these 
(priests) announce to all the world that they have received 
something; why should they not do as much after' receiving 
eatables? — and highly pleased he ordered some spoon- 
food to be given him from the rice which had been pre- 
pared for himself, together with the necessary sauce, and 
said, — Such alms you will receive at all times. On seeing 
the subdued manners of the senior priest, who from the 
next day forward called regularly, he was still more 
pleased, and asked the priest always to make his repasts 
at his house. The priest assented in silence, and regu- 
larly day after day. after finishing his meal, and when 
about to depart, he pronounced a little of Buddha's words. 
The brahman's wife after ten months brought forth 
a son, who received the name of Nagasena, grew up, and 
in course of time attained the age of seven years. Then 
the father of young Nagasena said to young Nagasena, — 
Dost thou wish to learn the sciences traditional in this 
brahmanical house of ours? — Which are those, father? 
— The three Vedas are called sciences, the rest are cal- 
led arts. — Well, then I will learn them. — Then the 
brahman Sonuttara engaged a brahman to be the boy's 
teacher for a remuneration of one thousand pieces, and 
after accommodating him with a bed in the same room 
with the boy in the interior of the house, said to the teacher, — 
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Do thou, brahman, teach this boy the sacred hymns. And to 
the boy he said, — Dear boy, now learn the sacred hymns. 
The teacher repeated them, and after one repetition of them 
young Nagasena had learned by heart the whole of the three 
Yedas, could repeat them, had understood them well, so 
as not to confound one with the other, and had committed 
them faithfully to memory; all at once he received the 
intuitive knowledge (necessary for comprehending them), 
and was verbally and grammatically versed in the three 
Vedas together with the Nighantu, Ketubha, and Akkha- 
rappabheda, and the Itihasas as a fifth part, and per- 
fectly familiar with the Lokayata system of philosophy, as 
well as the characteristics of men born to eminent great- 
ness. Then young Nagasena said to his father, — Is 
there anything more to be learned in this brahmanical 
family of ours, or only this much? — There is no more 
to be learned in this brahmanical family of ours, only this 
much. — Then young N., having applied himself zealously 
to his teacher's instruction, left the house, and by an im- 
pulse of his mind resulting from merit acquired in a pre- 
vious life, sought solitude to give himself up to meditation, 
and as he reviewed the beginning, middle, and end of his 
acquirements, without seeing the least of substantiality 
either in the beginning or middle or end, he thought, — 
These Vedas are indeed empty and like chaff, devoid of 
essence and substantiality; — and felt regret and grief. 

Now, at that time the venerable Rohana, as he sat in 
his hermitage at Yattaniya, mentally perceiving the mental 
reflection of young N., put on his outer garment, took up 
his alms bowl and beggar's cloak, and vanishing from his 
hermitage at Vattaniya appeared outside the brahman vil- 
lage of Kajangala. Young N., who stood at the porch of 
his house, saw the venerable Rohana approaching from a 
distance, and as he did so, was overjoyed in the hope that 
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in this ascetic he might at length have found one who 
knew what was essential. So he went up to the venerable 
Rohana, and said to him, — Who art thou, lord, that 
thou art thus baldheaded, and wearest yellow robes? — I 
am an ascetic, boy. — Why, lord, hast thou become an 
ascetic? — An ascetic secedes to make the impurities of 
sin secede; therefore, boy, I have become an ascetic. — 
Why, lord, is not thy hair like that of others? — It was 
because I saw the sixteen impediments (to a holy life), 
that I cut off my hair and beard when I became an asce- 
tic; which sixteen? The impediments of ornaments, of 
decking out, of using salves, of washing, of flower chaplets, 
of perfumes, of scents, of yellow myrobalan, of emblic 
myrobalan, of dyes, of ribbons, of combs, of barbers, of 
disentangling the clotted hair, of vermin; when the hair 
falls off, they feel grieved and are harassed, lament and 
cry, beating their chest, or even fall down in a swoon; 
— entangled by these sixteen impediments men will forget 
the most subtile sciences. — Why, lord, are also thy gar- 
ments not like those of others? — (Worldly) clothes, boy, 
are inseparable from desire, belong to desire, are the marks 
of worldlings ; whatever dangers arise from worldly clothes, 
he who puts on the yellow robe knows nothing of; there- 
fore, neither are my garments like those of others. — 
Knowest thou, lord, the real science? — Yes, I know 
the real science, boy; and what is the best hymn in the 
world, that I know too. — Canst thou also give that to 
me? — I can, boy. — Then give it me. — This is no 
time, boy; we have entered the house for alms. 

Then young Nagasena, taking the alms bowl out of 
the venerable Eohana's hand, led him into the house, and 
after satisfying him with excellent hard and soft food, at- 
tending him with his own hands, when he saw that the 
venerable It. had done eating, and had drawn his hand 
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out of his alms bowl, he said to him, — Now, lord, give 
me that hymn. — When thou shalt be without the impe- 
diments (to a holy life), boy, and after obtaining thy pa- 
rents' consent thou shalt put on that monk's dress which 
I have put on, then I shall give it thee. — Then young 
N. went up to his parents and said, — This ascetic says he 
knows the hymn which is the best in the world, but will 
not give it to any one who will not retire from the world 
with him ; I wish to retire from the world in his company, 
and learn that hymn. His parents gave their consent, 
for they wished him to learn the hymn, even at the cost 
of his retiring from the world, and they thought that after 
learning it he would come back again. Then the vene- 
rable R. took young N. with him and first went to his 
hermitage of Vattaniya, from thence to the hermitage of 
Yijambhavatthu, and after passing the night there, went 
to Hakkhitatala , and in the middle of the congrega- 
tion of the ten millions of Arhats caused young N. to 
be ordained. Whereupon the venerable N. said to the 
venerable R., — I have put on thy dress, now give 
me the hymn. Then the venerable R. thought thus to 
himself: — In which shall I first instruct Nagasena, in 
the Suttanta or the Abhidhamma? — and seeing that Na- 
gasena was intelligent, and could easily learn the Abhi- 
dhamma, he first instructed him in the Abhidhamma. And 
the venerable N., after having it repeated but once, knew 
by heart the whole Abhidhamma, viz. the Dhammasangani, 
which is ornamented with triads and dyads, such as "good 
things, bad things, indifferent things" ; the Yibhangapakarana, 
which is ornamented with the eighteen explications, viz. the 
explications of the khandhas, etc. ; the Dhatukathapakarana, 
distributed into fourteen parts, viz. comprehension, non- 
comprehension, etc.; the Puggalapannatti, divided into six 
parts, viz. the declaration of khandhas, of ayatanas, etc. ; the 
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Kathavatthupakarana, which is set forth by enumerating 
1000 suttas, .500 according to (Buddha's) own views. 500 
turning on those of others; the Yamaka, divided into ten 
parts: the fundamental dyads, the khandha-dyads, etc.;' the 
Patthanapakarana, divided into twenty-four parts : the hetu- 
paccaya, the arammana-paccaya, etc. And then he said to 
the venerable Rohana, — Now stop, holy one, do not re- 
peat it over again, this will suffice for me to recite it. 

Then the venerable N. went to the ten millions of 
Arhats and said to them, — I wish to recite the entire 
Abhidhamma, without abridgment, so as to comprehend the 
whole of it in these three classes: good things, bad things, 
indifferent things. — Well, Nagasena, recite it. — Then 
the venerable N. in seven months recited the seven books of 
Abhidhamma in full. The earth thundered, the gods sig- 
nified their ' approval, the Brahmas clapped their hands, 
there came a shower of celestial powder of sandal and 
erythrina flowers. And then the ten millions of Arhats 
at Rakkhitatala consecrated the venerable N. for a priest, 
he having then filled his twentieth year. And being or- 
dained a priest, the venerable N., after the lapse of that 
night, the next forenoon put on his garments and took up 
his bowl and beggar's cloak; and as in company with his 
teacher he was entering the village for alms, he called up 
within himself the following reflection: — My teacher is 
truly empty-headed and foolish, that he should first in- 
struct me in the Abhidhamma, leaving aside the rest of 
Buddha's word. But then the venerable R., mentally per- 
ceiving the mental reflection of the venerable N., said to 
him, — Thou makest an unworthy reflection, Nagasena, 
this is not worthy of thee. Then the venerable N. 
thought to himself, — Wonderful indeed, miraculous, that 
my teacher should mentally know my mental reflection, he 
is truly wise; I must propitiate my teacher. And then he 
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said to the venerable R., — Pardon me, holy one, I shall 
not again make any such reflection. 

Then the venerable R. said to the venerable N., — 
I do not pardon thee all *»« once; but there is a city 
called Ssgala, there reigns king Milinda, he annoys the 
priesthood by asking questions of heretical import; if thou 
wilt go there and canst master the king and make a con- 
vert of him, then I shall pardon thee. — Not only king 
Milinda, holy one, but if all the kings of whole Jambu- 
dvfpa were to assemble and propose questions to me, 1 
should by my answers crush all; only pardon me. — I 
shall not pardon thee (till then). — Then, holy one, with 
whom am I to dwell for these three months (of the rainy 
season) ? — At the hermitage of Vattaniya, Nagasena, lives 
the venerable Assagutta; do thou go to him, and in my 
name salute his feet with thy head, and say to him, — 
My teacher, holy one, salutes your feet with his head, and 
asks whether you are free from disease and illness, whether you 
are in vigour and force, and dwell agreeably ; he sent me to live 
with you for these three months. When he shall ask, What 
is thy teacher's name ? — thou shalt say, The thera Rohana, 
holy one. When he shall say, What is my name ? — thou 
shalt say, My teacher, holy one, knows your name. — Cer- 
tainly holy one, said the venerable N., saluted the vene- 
rable R., went round him so as to present his right side 
to him, and took up his bowl and beggar's cloak. And 
wandering from place to place, he finally arrived at the 
Vattaniya hermitage where the venerable Assagutta 
dwelled, went up to him, and after greeting him placod 
himself apart. Standing apart the venerable N. said to 
the venerable A., — My teacher, holy one, salutes your 
feet with his head, and speaks thus: — he asks whether 
you are free from disease and illness, whether you are in 
vigour and force, and dwell agreeably; my teacher, holy 
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one, sent me to live with you for these three months. — 
Then the venerable A. said to the venerable N., — What 
is thy name? — My name, holy one, is Nagasena. — 
What is thy teacher's name? — My teacher's name, holy 
one, is the thera B,. — What is my name? — My teacher, 
holy one, knows your name. — Will, Nagasena, put by 
thy bowl and cloak. — Well, holy one. — So saying he 
but by his bowl and cloak. The following day, after 
sweeping the hermit's cell, he placed water for rincing the 
mouth and tooth-cleaners ready for use. The thera swept 
over again the place he had swept, threw away the water 
and fetched some other water, removed the tooth-cleaners and 
took some others, and did not speak a word to him. Thus 
having done for seven days, on the seventh day he again 
asked him those questions, was again answered in the 
same manner, and only then he allowed him to pass the 
rainy seasou with him. 

At that time a certain distinguished female lay votary 
had for as long as thirty years administered to the wants 
of the venerable Assagutta. That female, after the lapse 
of the three months, went up to the venerable A. and said 
to him, — ^Ls there any other priest with you, father? — 
There is with us, great devotee, a priest called Nagasena. 
— Then, father Assagutta, consent to take your meal to- 
morrow (at my house), together with Nagasena. — The 
venerable A. assented in silence. Then the venerable A., 
after the lapse of that night, the next forenoon put on 
his garments, took up his bowl and cloak, and together 
with the venerable N. as his follower went to the great 
female devotee's dwelling, and sat down on the seat pre- 
pared for him. Then that great female devotee satisfied 
the venerable A. and the venerable N. with excellent hard 
and soft food, attending them with her own hands. And 
the venerable A., when he had done eating and had drawn 
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his hand out of his bowl, said to the venerable N., — Do 
thou, N., express our thanks to the great female devotee. 

— After so saying, he arose from his seat and departed. 
Then that great female devotee said to the venerable N. r 

— I am old, father Nagasena; thank me by means of a 
profound religious discourse. — Then the venerable N. 
expressed his thanks to that great female devotee by means 
of a profound discourse on Abhidhamma, passing things 
mundane, turning on void. And at that very sitting the 
great female devotee received "the eye of the law," free 
from dust and impurity, (viz. the knowledge that) whatever 
is in the predicament of having an origin, all that is also 
in the predicament of having a cessation. And the vene- 
rable N. himself, after thanking the great female devotee, 
by meditating on the discourse he had himself pronounced 
and thus acquiring the superior intelligence (vipassana), at 
that very sitting gained the degree of a sotapanna. 

Then the venerable Assagutta, as sitting in the cir- 
cular hall he perceived that both had acquired the eye of 
the law, signified his approval: — Excellent, excellent, 
Nagasena! by one arrow-shot two great bodies have been 
pierced ! And many thousands of gods likewise signified 
their approval. 

Then the venerable N. arose from his seat and went 
to the venerable Assagutta, greeted him and sat down 
apart. As he sat apart, the venerable A. said to the vene- 
rable N., — Go thou, Nagasera, in the Asokagarden, in 
the city of Pataliputta, lives the venerable Dhammarak- 
khita; with him learn the word of Buddha. — How far, 
holy one, is the city of P. from this? — Three hundred 
yojanas, Nagasena. — The distance is great, alms will be 
scarce as I go along ; how shall I get there ? — Go thou, 
Nagasena, thou wilt find thy bowlful of alms as thou 
goest along, boiled rice from which the black grains have 
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been culled, with various sorts of broth and sauce. — 
Certainly, holy one, said the venerable N., greeted the 
venerable A., went round him presenting his right side to 
him, took up his bowl and cloak, and went on his beg- 
gar's way to Pataliputta. 

At that time a merchant of Pataliputta was on his 
way back to Pataliputta, with 500 waggons. Now the 
merchant saw the venerable N. coming from a distance, 
and as he saw him stopped his 500 waggons, saluted the 
venerable N., and asked him, — Whither art thou going, 
father ? — To Pataliputta, householder. — Well, father, we too 
are going to P. ; go along with us, it will be more pleasant. 
— Then the Pataliputta merchant, highly pleased with the 
venerable N.'s manners, satisfied him with excellent hard 
and soft food, waiting personally upon him, and when he saw 
the venerable N. had done eating and had drawn his hand 
out of his bowl, he took a low seat and sat down apart. 
And sitting apart the Pataliputta merchant said to the 
venerable N., — What is thy name, father? — My name, 
householder, is N. — Dost thou, father, know Buddha's 
word? — I know, householder, the articles of the Abhi- 
dhamma. — We are indeed lucky, father, this is indeed an 
advantage, both I and thou are conversant with the Abhi- 
dhamma; do thou pronounce the articles of the Abhi- 
dhamma, father. — Then the venerable N. pronounced the 
Abhidhamma to the Pataliputta merchant, and by degrees 
as he did so, the merchant received the eye of the law, 
(viz. the knowledge that) whatever is in the predicament 
of having an origin, all that is also in the predicament of 
having a cessation. Then the Pataliputta merchant sent 
the 500 ' waggons in advance, and himself followed after # 
In a cross road not far from Pataliputta he stopped and 
said to the venerable N., This father N., is the way to 
the garden of Asoka; here I have an excellent blanket, 



47 

sixteen cubits in length and eight in breadth, take pity 
on me and accept this excellent blanket. The venerable 
N. took pity on him and accepted the excellent blanket, 
and then the Pataliputta merchant, pleased and glad, with 
joyful heart and full of content and happiness, saluted the 
venerable N., went round him so as to present his right 
side to him, and departed. 

Then the venerable N. went to the venerable Dham- 
marakkhita in the garden of Asoka, and after saluting him 
and stating the cause of his arrival, from the mouth of 
the venerable Dh. he learned by heart the whole of the three 
baskets of Buddha's word in three months and after a 
single recital, so as to know them by heart according to 
the words, and in three months more he mastered the 
sense. Then the venerable Dh. said to the venerable N., 
— Even as the herdsman, Nsgasena, tends the cows, but 
another enjoys their produce, even so thou, though know- 
ing by heart the three baskets of Buddha's word, art not 
a partaker of cramanaship. — Be it so, holy one. you have 
said enough, (said N.). In the course of that very day 
and night he attained Arhatship together with the pati- 
sambhidas, and at the moment of his penetrating the truths, 
all the gods shouted, Excellent, excellent; the earth thun- 
dered, the Brahma's clapped their hands, and there was a 
shower of celestial sandal powder and erythrina flowers. 

At that time the ten millions of Arhats at Rakkhita- 
tala in the Himalaya assembled and sent a messenger to 
the venerable N., — Let N. come, we wish to see N. On 
hearing the messenger's words the venerable N. vanished 
from the garden of Asoka, and appeared at Rakkhitatala in 
the Himalaya, before the ten millions of Arhats, who said to 
him, — That king Milinda annoys the priesthood by one 
heretical doctrine after the other, and by asking questions; 
well, N., go thou and master king Milinda. — Not only 
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king Milinda, holy ones, but if the kings of whole Jambu- 
dvipa were to come and ask me questions, I should solve 
all those questions by my answers ; do you, holy ones, go 
to the city of Sagala without fear. — Then all the senior 
priests went to the city of Sagala, lighting it with their 
yellow robes like lamps and making it respire the odour 
of saints. 

At that time the venerable Ayupala dwelled at the 
Sankheyyaparivena. Then king Milinda said to his counsellors, 
— It is a beautiful, moonlight night, what Qramana or 
brahman shall we go to now to have a conversation with him 
and to exchange questions and answers? who is able to 
converse with me and remove my doubts ? Thus addressed 
the 500 Yonakas said to king Milinda, — Great king, 
there is the senior priest Ayupala, well versed in the three 
Pitakas and all the traditional lore; he now dwells at the 
Sankheyyaparivena; go, great king, and ask the venerable 
Ayupala your questions. — "Well then, I say, announce my 
arrival to the bhadanta. Then the royal astrologer sent a 
messenger to the venerable Ayupala: — King Milinda, 
holy one, wishes to see the venerable Ayupala. — And 
the venerable A. said, — Well, let him come. — Then 
king Milinda ascended his royal car, and surrounded by 
his 500 Yonakas went up to the venerable A. at the 
Sankheyyaparivena, with whom he engaged in friendly and 
amicable conservation, and then sat down apart. And 
sitting apart king M. said to the venerable A. 7 — What, 
holy one, is the object of your ascetic life, and what is 
your highest aim? — The senior priest said, The object, 
great king, of our ascetic life, is to live; according to the 
law, according to the subjugation of the senses. — Is 
there, holy one, any householder who lives according to 
the laWj according to the subjugation of the senses? — 
Yes, great king, there are such householders. When, in 
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the park of Isipatana near Bar&nasi, our holy teacher 
turned the wheel of the law, 180 millions of brahmans 
were converted to the law, but the number of gods con- 
verted is beyond computation. All those were householders, 
not monks. And again, great king, when the Mahasamaya- 
suttanta (DN. 20), the Mahamangala-suttanta (Sn. 16), the 
Samacittapariyaya-suttanta (AN. II, iv, 5), the B&hulovada- 
suttanta 1 , the Parabhava-suttanta (Sn. 6) were delivered by 
our divine teacher, incalculable numbers of gods were 
converted, all of them laymen, not ascetics. — Then, holy 
A., your ascetic life is useless. It must be in consequence 
of sin committed in former existences that the cramanas of 
the Sakyaputta's creed turn ascetics and observe the dhu- 
tangas. Those priests, holy A., who limit themselves to 
eating once a day, were in former existences, I suppose, 
thieves who stole food from others, and from having de- 
prived others of food, in consequence of that act have 
now food only once a day, and are not allowed to eat 
repeatedly; it is on their part no virtue, no meritorious 
penance, no holiness of life. And, holy A., those priests 
who always live in the open air, in former existences, I 
suppose, were robbers who plundered whole villages, and 
for having destroyed the houses of others, in consequence 
of that act must now pass their lives in the open air, and 
are not allowed the use of huts; it is on their part no 
virtue, no meritorious penance, no holiness of life. And, 
holy A., those priests who always keep a sitting posture, 
in former existences, I suppose, were highwaymen who 
seized travellers, bound them, and left them sitting there, 
and in consequence of that act must now keep a sitting 
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posture and are not allowed to provide a couch; it is no 
virtue on their part, no meritorious penance, no holiness 
of life. 

After these words the venerable A. remained silent 
and said not a word. Then the 500 Yonakas said to king 
M., — This senior priest is wise, it is from diffidence that 
he does not reply. — Then king M., on seeing the vene- 
rable A. silent, clapped his hands, shouted, and said to the 
Yonakas, — JambudvTpa is indeed empty, Jambudvipa is 
indeed like chaff, there is no cramana nor brahman who 
is able to dispute with me and remove my doubts. Then 
king M., when on passing in review the whole assembly he 
saw the Yonakas fearless and undaunted, said, — Undoubt- 
edly there is some other wise priest, I dare say, who is 
able to dispute with me, since these Yonakas are so very 
confident. — Then king M. said to the Yonakas, — la 
there, I say, any other wise priest who is able to dispute 
with me and remove my doubts? 

At that time the venerable Nagasena, after wandering 
his beggar's way through villages, towns, and royal capi- 
tals, had in course of time arrived in the city of Sagala, 
surrounded by a multitude of cramanas, the master of 
numerous disciples, famous and renowned and highly 
esteemed by the whole people, learned, clever, wise, saga- 
cious, a skilful expounder, of subdued manners, but full of 
courage, well versed in tradition, master of the three 
Pitakas, erudite in Veda lore, but at the same time in pos- 
session of the highest (Buddhist) intelligence, conversant 
with traditional lore, at the same time skilful in explaining 
the most abstruse meaning, knowing by heart the ninefold 
doctrine of Buddha better than any one else, equally 
skilled in the terms and the sense of Buddha's speeches, 
in propounding and in penetrating them, possessed of 
various and never failing power of reply, of ever varying 
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discourse, of the finest eloquence, difficult to equal and 
(more) difficult to excel , difficult to answer, to refute, to 
defeat, imperturbable like the sea, immoveable like the 
king of mountains, an overcomer of sin, a dispeller of 
darkness and diffuser of light, a powerful orator, a con- 
founder of the audience of other teachers, a crusher of the 
adherents of other doctrines, honoured and revered by 
priests and priestesses, male and female lay votaries, kings 
aad ministers, abundantly supplied with the requisites (of 
Buddhist priests), viz., beggar's cloak and bowl of alms 
and hut and what is needful in sickness, receiving the 
highest honour no less than emoluments; to the wise and 
and sapient who were willing to listen, he showed the 
ninefold jewel of Buddha's doctrine, taught them the way 
oi thb law, lighted them with the lamp of the law, put 
up for them the sacrificial post of the law, for .their 
* benefit offered up the sacrifice of the law, held on high 
the banner of the law, raised the flag of the law, winded 
the conch of the law, beat the drum of the law, sounded 
the lion's roar, sent forth the thunder of Indra, and by 
the thunder of his sweet voice and the copious shower of 
the nectar of the law, wrapped as it were in a net of 
flashes from his superior intelligence, and teeming with 
the water of mercy, he fully satisfied all the world. 
There, then, at the Sankheyya-parivena , did the vene- 
rable Nagasena dwell, together with 80000 priests. There- 
fore it is said, 

(He was) learned in tradition, wise and clever, a 
skilful judge* of the various philosophical systems, and 
quick at finding a reply. 

And those priests, familiar with the three Pitakas, 
or with the five NikayaB, or with four of them, re- 
garded Nagasena as their leader. 

N&gaeena, the profoundly 1 sapient sage, skilful in 

4** 
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distinguishing which was the way and which was not, 
the wise one, who had attained the highest aim, 

After wandering through villages and towns, arrived 
in Sagala, accompanied by those able priests, confes- 
sors of the truth. 

Then Nagasena lived at the Sankheyya-parivena*, 
appearing among men like a lion in the mountains. 
Then Devamantiya said to king Milinda, — Wait a 
little, great king, there is a senior priest called Nagasena, 
learned, wise and sapient, of subdued manners, yet full of 
courage, familiar with traditional lore, of ever varying 
discourse, of happy power of replying, an adept in the 
four supernatural attainments, viz., knowledge of the words 
and the sense of the law, a faculty of explaining it and of 
refuting objections; he at present dwells at the Sankheyya- 
parivena, go thou, great king, and propound thy questions 
to the venerable N., he is able to converse with thee and 
to remove thy doubts. — No sooner did king M. hear 
the name of N., than he was seized with dread and stupor 
and horripilation. Then he said to Devamantiya, — Is 
the priest N. indeed able to converse with me? — He 
is able, great king, to converse even with the guardians 
of the world, Indra, Yama, Varuna, Kuvera, Prajapati, 
Suyama, Santushita, even with the progenitor of mankind, 
the great Brahma, how much more with a human being ? — 
Then king M. said to D., — Well then, do thou, Deva- 
mantiya, send a messenger to the holy one. — Certainly, 
lord, said D., and sent this message to the venerable N., — 
King M., holy one, wishes to see the venerable (N.). — 
The venerable N. said, — Well then, let him come. — 
Then king M., surrounded by the 500 Yonakas, ascended 
the royal car, and together with a large body of warriors 
went to the venerable N. at the Sankheyya-parivena. 

At that time the venerable N., with the 80000 priests, 
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was sitting in the circular hall. So king M. saw the as- 
sembly of the venerable N. from a distance, and as he 
saw it, said to D., — Whose is this large assembly, D.? — 
It is the assembly of the venerable N., great king. Then 
king M., from seeing the venerable N.'s assembly even at 
a distance, was seized with dread and stupor and horri- 
pilation. But, though afraid and terrified, confused and 
besides himself with fear and dread, — like an elephant 
surrounded by rhinoceroses, like a serpent surrounded by 
garudas, a jackal by boa-constrictors, a bear by buffaloes, 
like a frog pursued by a snake, a deer by a panther, like 
a snake attacked by a snake-catcher, a rat by a cat, a 
demon by a conjurer, like the moon caught in the mouth 
of Rahu, like a snake in a basket, like a bird in a cage, 
like a fish in a net, like a man who has entered a forest 
infested by wild beasts, like a Yaksha who has sinned 
against Vaicravana, like a god whose term of life is at 
an end, — king M. took heart on consideration that he 
must not allow those people to humiliate him, and said to 
D., — Do not thou , D., point out to me the venerable 
N., I shall know him without having him pointed out. — 
Certainly, great king, know him yourself. — Now at 
that time the venerable N. was younger than the 40000 
priests who sat before him in that assembly of priests, 
and older than, the 40000 priests who sat behind him. 
Then king M., on reviewing the whole of that priest- 
hood, both in front and behind and in the middle, 
from a distance saw the venerable N. sitting in the 
middle of the priesthood, like a shaggy lion free from 
fear and terror and diffidence, and as soon as he saw him, 
knew by his mien that this was N. Then king M. said 
to D. ? — This then, D., is the venerable N. — Yes, great 
king, this is N. ; well didst thou know him. — Whereupon 
the king rejoiced that he had known N. without having 
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him pointed out. And again, on seeing the venerable N., 
king M. was seized with dread and stupor and horri- 
pilation. Therefore it is said, 

The king on seeing Nagasena, distinguished by 
such holiness, with demeanour evincing the highest 
self-chastening, spoke these word to him: 

Many interlocutors I have met with, many conver- 
sations I have engaged in, but never did I feel such 
fear, never did my whole frame shake, as it does 
to-day. 

Troubled aB my mind is, defeat will doubtlessly be 
mine to-day, and victory Nagasena's. 



End of Introduction. 
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NOTES. 



P. 5 1 . The name of Milinda has been happily iden- 
tified with the Greek Menandros. In Pali the liquids n 
and 1 are easily interchanged, more especially either by 
assimilation or dissimilation ; as, mulala 8. mrnala, nangala 
S. langala, nangula S. langula, nalata 8. lalata, vein S. 
venu (proceeding from the oblique cases), pilandhati 'to 
ornament/ from pilandha 1 8. pinaddha (comp. onandhati, 
pariyonandhati), vijjotalanta, pres. part, of a denominative 
from 8. vidyotana. The latter part of the name is made 
to contain the Pali word inda; or else assimilation of 
vowels may have taken place, as in nilicchita, 8. nirashta 
from AKSH (the Burmese write nilacchita), nisinna 8. ni- 
shanna, pitthi 8. prshtha, 2 etc. 

P. 5 11 . Tamyatha ^nusuyate is a phrase well known 
from Sanskrit, especially Buddhist Sanskrit, comp. Five 
Jat. p. 59 ; in Pali I have only found it in this place. 

P. 5 14 . Ramaneyyaka , 8. ramaniyaka, seems always 
to be used as a substantive ; comp., Abhijanasi no (i. e. nu) 
tvaih rajanna divaseyyaih upagato supinakaih passita, ara- 
maramaneyyakam vanaramaneyyakaih bhumiramaneyyakam 
pokkharaniramaneyyakaih (DN. 24); iccheyyasi no tvam 



1 Pilandha is used in Mil. and in comments; I have not 
found it in any Pitaka text. But pilandhrta seems to be unused. 

8 An interesting case showing the transition from the 
neuter pittbam to the fern, pitthi, occurs in each of the four 
Nikftyas: Pitthim-m« (so MN. and SN.; pitthi me DN. and AN.) 
agilayati (agilayati SN.), tarn - aharh ayamissami , 'my back pains me 
a little, I wish to stretch it. 9 Oomp. JSt. I, p. 491 (at 1. 3 read, 
patibhatu tarn bbikkhunarh dhammi katha). The assimilation has 
taken place, but the nasal is retained, and the word probably 
still remains neuter. The case is different from nidhin-ntkhHto 
(S. -ir ni-) Jat. 807 v. 4. 
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marisa Moggallana Vejayantassa pasadassa ramaneyyakam 
datthum (MN. 37). At Dh. v. 98 bhumimramaneyyakaih 
is a compound with m inserted for metrical reasons; 3 the 
parallel verse 8N. XI, 15 has the same reading. 

P. 5 18 . Caccara is S. catvara ; v and r after a dental 
being sometimes changed into y, and thus together with 
the dental mostly forming a palatal, as gijjha S. grdhra, 
ekacca 4 S. ekatara (after contraction into *ekatra). 

P. 6 l . Danagga is no doubt a contraction of dana- 
gara, by elision of the penultimate vowel; for in the sense 
of house -agga is used in several compounds, as bhattagga 
(Dh. p. 104; Mhw. p. 88), salakagga, vassagga (a shed, Jat. 
I p. 123), uposathagga (also uposathagara). The like con- 
traction occurs in ekacca, referred to in the preceding note. 
Also in pituccha, matuccha, S. pitrshvasar, matrshvasar: 
sasar, which is otherwise unused in Pali, being contracted 
to -ssar, will according to a well known Sanskrit rule form 
-tsar, which in Pali makes -cchar, and for final -ar, as in 
some other cases, -a is substituted. Jnu in composition 
for janu, offers a Sanskrit analogy. 

E. 6 7 . Kodumbaraka, the reading of M, is also that 
of the Vessantara-Jataka, where the commentary explains 
it 'Kodumbararatthe uppannani.' 

P. 6 u . Leyya is S. lehya; sayaniya from sayati 'to 
taste/ S. svadate. A single consonant between yowels is 



3 Exactly as at v. 153 sandhavissam with a double for a 
single s, to prevent the verse from ending in three iambi. This 
reading is however scarcely original, but so old that it came to 
be considered the correct form, and -isam is used only at the 
end of a hemistich. The examples are very numerous, and 
when Euhn, Beitr. z. Pali-Gr. p. Ill, characterized the form as 
"ausserst selten," he forgot that his knowledge of Pitaka texts 
was very limited. 

4 At first view ekacca (also ekatiya, Th. v. 1012, if the reading 
is right) has the appearance of containing the suffix tya, and like 
Euhn and Senart I formerly thought that such was the case. 
But that obsolete termination was no longer available for the 
formation of new words, and it never produced derivatives de- 
clined like ekacca, pi. ekacce. Compare also mahacca = mahat- 
tara, in mahaccarajanubhavena, DN. 2; MN. 84. 89; AN. V, v, 10; 
and matya or matya, petya, S. matra, pitra, Jat. 527 vv. 3. 5 ; 538 v. 29. 
At Khuddakap. 9 v. 1 = Sn. 8 v. 1, I consider abhisamecca the 
instrumental of -etar in the sense of a future, with irregular 
shortening of the final, perhaps an old clerical error. 
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rather frequently elided, and to avoid the hiatus, which 
unlike the practice in Prakrit is never allowed to remain, 
either a semivowel is inserted or contraction takes place. 
Sayati more immediately proceeds from the part, sayita, 
like ta~y-idam, khayita from khadati, in which verb how- 
ever the elision is confined to the participle. Sayati is 
so frequently accompanied by ghayati 'to smell,' that the 
rhyme may have contributed to the change. 

P. 7 21 . Moggaliputta-Tissatthero was the principal 
actor in the third sangiti 5 or redaction of the Buddhist 
canon, 218 years after Buddha. His history, as related in 
Mhw., has many points of coincidence with our text. 

P. 7 21 . Dissati. Of the three Sanskrit preterites, the 
perfect has left but very few vestiges, and the imperfect 
and aorist are commonly blended into one form partaking 
of the character of both. Thus the old system has been 
entirely overthrown, and has had to be replaced by a new 
one. • The aorist is expressed by the new Pali aorist formed 
from the Sanskrit imperfect, the terminations being on 
the whole borrowed from the Sanskrit aorist; the perfect 
by means of the past participle, so that the construction 
of the sentence commonly becomes passive (as, evanrme 
sutaih, thus I have heard). The imperfect takes the form 
of the present tense; and on this analogy the future may 
be used in the sense of an imperfect of the « future. Hoti 
(== was), accompanied by a past participle, forms a pluper- 
fect. The scheme is however partly infringed, in so far 
as the p. p., especially in an active sense, is often used 
instead of an aorist; and so is, in the text above, the 
present, of which licence there are, I believe, few other 
examples. — This system of preterite tenses differs not 
much from that used in more recent Sanskrit; the use of 
the present for the imperfect in epic Sanskrit has been 
noticed by Riickert in Zeitschr. d. d. morg. Gesellsch. 1859 
p. 110, but according to his statement is more limitid 
than in Pali. 

P. 7 25 . Niggumba from gumba, S. gulma, by meta- 

6 Burnouf, andChilders on his authority, render sangiti by 

'synod,' but 1 have met with the word in no context where the 

• meaning 'redaction' is not either necessary or admissible. Nor 

does the verb sangayati ever mean 'to convoke,' but invariably 

'to make a collection or redaction of texts.' 
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thesis; gumbla being the intermediate stage. Comp. sim- 
bali, S. calmali. 

P. 8 K The nineteen sciences are intended to re- 
present the Yonaka cyclopedia, the difference of which 
from the Indian must have been well known to the author. 
Hence the number was fixed at nineteen, to mark them 
out as distinct from the 'eighteen' Indian sciences. But 
this was all he knew about the matter, and so his speci- 
fication of them turned out a mere farrago of Indian 
words, the exact meaning of which no one would probably have 
been' more puzzled to explain than himself. He first thought 
of gruti and smrti, of sankhya, yoga, nyaya, vaiceshika. 
For smrti and nyaya were substituted sammuti (S. sam- 
mati, perhaps in the sense of 'what is universally agreed 
on') and niti ; the regular equivalents, sati and naya, being 
objectionable, because these are among the technical terms 
of Buddhism (nayo — * ariyo atthangiko maggo), and might 
have rendered Milinda suspect of Buddhist attainments 
previous to his conversion. The rest of the names are 
chosen rather at random, and mostly disguised as feminines 
ending in -a, in order to look less like Indian. 

P. 8 17 . Purano is the correct name, though written in 
all our copies, and often elsewhere, Purano. He was born, 
aocording to Buddhaghosa, after 99 other slaves, thus 
'filling up' the number of a hundred. In the following 
names, the forms Nata- and Nathaputto, Belattha- and 
Belatthiputto are written indifferently wherever they occur. 
The latter however is said by Buddhaghosa to mean Be- 
latthassa putto. But on the whole metronymics alternate 
with corresponding patronymics so .frequently, that it is 
often difficult to fix the right reading. 

P. 8 19 . The forms Pakudho and Kakudho are used 
with nearly equal frequency. The transition from Ka- 
kudha, supposing this to be the original form, to Pa- 
kudha, belongs to a class' of phonetical changes which 
offers one of the greatest difficulties in identifying Pali 
words with Sanskrit. The mutes sometimes merge from 
one organic class into another, but I refer more especially 
to the change of a non-labial into a labial, or of a guttu- 
ral into a dental, or vice versa. 6 Sometimes the cause 

6 Kbanu, which Vararuci, I suppose rightly, refers to S. 
sthanu, belongs to the class of etymologizing corruptions, alluding 
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is evidently dissimilation, as in kipillika, -laka, S. pipflikS 
(in Spiegel's Kammav. incorrectly written kiminnaka); — 
gadduhana, S. dadrughna ; 7 — takkola, Abhidh. v. 304, 
corresponds to kakkola in the parallel verse of Amara- 
kosha; in Mil. (p. 359) also name of a country, perhaps 
S. Karkota; — jalupika or jalopika for jalokika (Mil. p. 
407). The latter instance may and some others must be 
referred to labialism, induced by an accompanying u or o: 
khajjopanaka, S. khadyota (Dh. p. 338) ; 8 — nirumbhati, 
sannirumbhati (to hush, to silence; also to be hushed, to 
stand immoveable), probably from IIUDH; 9 — samputita 



to khanati. Comp. su-nakha, su-pana (the Burmese write suvana), 
both from $van; atraja q. d. 'born in this house;' rathesabha (jane- 
sabha, janesuta) perhaps = rathe^ubh ; purindada =purandara; bala- 
sata and palasada for palasata (commonly written phal-, like most 
words beginning with pal-), 'a rhinoceros,' properly an adjective, 
possibly from S. parasvant, which in the Pet. Diet, is rendered 
conjecturally and perhaps wrongly 4 a wild ass.' In luddaka 
for Juddhaka 4 a hunter' a confusion of luddha = lubdha and 
ludda = rudra has taken place. Khanu goes far to prove 
khanati to be the right reading; in DhStumanjusa, to be sure, it is 
written with the dental, but its authority is in this case scarcely 
conclusive, as some grammatical sutta or other will easily account 
for the lingual, with which it is written invariably in all good 
Singh. MSS. and partly also by the Birmans. 

7 It is used to denote a very small measure or space of 
time: Yo antaojaso gadduhanamattam -' pi mettam cittarh bhaveyya 
SN.XIX, 4; AN.IX, ii, 9. Nabhijanami abadham uppannapubbam an- 
tamaso gadduhanamattam- pi MN. 124. Na kinci apunnam apajjeyya 
an tarn as o gadduhanamattam-pi Mil. p. 110. The traditional expla- 
nation is very different and most absurd: Gadduhanamattam-piti 
gavim thane gahetva ekakhirabinduduhanakalamattam-pi (Ps.). Gandhu- 
hanamattam-piti gandhavahanamattam. dvih' angulfhi gandhapindam ga- 
hetva upa8iiiL'hanamattam ; apare gadduhanamattan-ti palim vatva: gaviya 
ekavaram than am anjanamattan-ti attham vadanti (Mp.). In the latter 
passage, for anjana- I read avinjana-, from avinjati 'to pull' — it 
is used in all the Nikftyas, and also in later writings — perhaps 
from PINJ, for which root that meaning seems admissible on 
account of S. pinjana. 

8 Also khajjupanaka, khajjupa, khajjupaka, more rarely khaj- 
jota, -aka. 

9 Fausboll and Childers consider -rumhati equally admissible. 
In Singhalese MSS. nih and mbh are difficult to distinguish, but 
as an aspirate after a consonant in no other case passes into h, 
and as the DhStumanjusa reads rumbh, there can be no doubt 
that -rumbhati is the only correct reading ; and so it is spelled, 
I believe, by the Birmans, who are not in the habit of con- 
founding h and bh. 
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'shrunk, shrivelled' (seyyatha pi tittakalabu amakacchinno 
vatatapena samputito hoti sammilato MN. 12. 36. 85. 100), 
no doubt from KUT or KTJC, since sankutita and sankucita 
also occur; kalopi (kalopi, also kha-) is possibly identical 
with karoti. 10 The influence of a following labial conso- 
nant 11 is evident in ba- for dva- (barasa, bavlsati, bat- 
timsa), ubbham in certain cases for uddhaih (ubbhatthako 
hoti asanapatikkhitto 'always standing erect, rejecting a 
seat' DN. 8. 25; MN. 12. 14. 40, etc. ; ubbhamukha 'with one's 
mouth upwards' SN. XXVII, 10; ubbham yojanam - ug- 
gata Jat. 530 v. 53; ubbham-uppatita-lomo DN. 30); Prakrit 
appa, Hindostanee ap, from atman, is a well known in- 
stance. The opposite transition from the labial into some 
other class, is unfrequent; the principal example is the 
root SARP, which by dissimilation — for most of the 
prepositions contain a p — forms -sakkati; as, apasakkati 
'to go away;' osakkati (S. apasarpati), paccosakkati 'to 
retreat' (only once I have found osappati); ussakkati, ab- 
bhussakkati (or with assimilated vowels -ssukkati) 'to 
ascend' (adicco nabhaih abbhussakkamano DN. MN. SN. AN., 
mostly written -sukk-); nissakkati 'to go out' (whence 
nissakkavacanarii, Buddhaghosa's appellation for the abla- 
tive 12 ); parisakkati 'to plan for' (parisappanti Dh. v. 342. 
343 in a different sense) ; pasakkiya = prasrpya. 13 

P. 9 21 . As it seems, the author's original plan was 
to invent knotty questions and answers to correspond for 
each of the six teachers. But very likely he found the 



10 Alupa for aluka Jftt. 446 v. 1. It is possible on this ana- 
logy to identify sippi with gukti, the labializing u (*suppi) having 
afterwards been assimilated by the following vowel. 

11 Similarly mm for nv in Dhammantari (in Mil. name of a 
physician), dalhadhammo (dhanuggaho) 'having a strong bow,' from 
dhanvan. So Buddhaghosa, no doubt correctly. 

12 The names by which cases are denoted by Buddhaghosa 
and other scholiasts, are partly peculiar and never used either 
in Sanskrit or by Pali grammarians — what Childers at karakarh 
says to the contrary I believe to be an error — except in so 
far as Vanaratana, the author of Payogasiddhi, winds up his Kara- 
kakando with the following memorial stanza, which Alwis, Cat. I, 
p. 68, quotes from Suttaniddesa: Paccattam-upayogan-ca karanaih 
sampadaniyam | nissakka-samivacanarh bhummam-alapan' atthamam, 

18 Also anuparisakkati, patisakkati, annsakkati; but after a, vi, 
sam, p is retained. Upasappati is used by Vanaratana in a gram- 
matical example. 
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task too difficult, and abandoned his design. So there is 
scarcely any reason to suppose a lacuna in our text. 

P. 10 3 . Acchati is in comments explained by nisi- 
dati or vasati; by grammarians it is rightly referred to 
AS, from which it proceeds through the aorist acchi, S. 
*atsit. l4 Hence the Bengalee verb substantive ach°. 

Pag. 10 l6 . Devaputta may be considered the sing. 
of deva, which in the sense of 'god' is rarely used in 
the singular. 

P. 10 19 . The particle patu, in patubhavati, patu- 
karoti, from S. pradur, is an instance of a sonant being 
exchanged for a surd. By Prakrit grammarians this sort 
of change is said to be peculiar to a particular dialect; 
an invention, perhaps, purporting to account for this irre- 
gular euphonism. In Pali the true reason is in most cases 



14 Dicchati 'to give' derives from adikshat ; Vanaratana rightly 
refers it to 'disa atisajjane.' It occurs at SN. 1, 32 v. 5 = 33 v. 2 
= Jat. 450 v. 7 : Appasm' eke pavecchanti , bahuna eke na dicchare 
(= dadanti Jat. Com.). In the same Jat. v. 1: Apacanto (not cook- 
ing) pi dicchanti santo laddhana bhojanam, the scholiast paraphrases 
it oy datum icchanti. but it is unnecessary to suppose it to be the 
desiderative of DA , and it can scarcely be different from the 
word employed at v. 7. The verb dicchati, from 'disa pekkhane,' 
mentioned by grammarians, might derive from adrkshata, but it 
is possibly a mistake owing its origin to a confusion with the 
former word. Pavecchati 'to give' is traditionally explained by 
paveseti (as if caus.) or deti, and looks like a derivative from 
avikshat, but neither VIQ nor VISH make good sense ; in meaning 
it agrees with S. prayacchati, but the identification presents 
some phonetical difficulty. Pahetha, above p. 12 2 , from pahesi, 
is not found elsewhere. Ugganchitvana Mil. p. 376 (in a verse 
quoted from an unknown source) from ugganchi. Rudati from 
arudat, as °ruhati (in verse) from aruhat. From DARQ a base 
dakkh° seems to be in use, which may have sprung from ad- 
dakkhi, but more likely from the forms I shall mention directly. 
Some of the examples are. deceptive: dakkhissati is a future 
with double termination (comp. sakkhissati, modathavho, etc.), dak- 
khetha, dakkhema, -emu are optatives of the future, dakkbitaye 
SN. 1, 37 v. 1 = DN. 20 v. 1 (Grimblot, Sept Suttas p. 280) is per- 
haps an infinitive of the future (other examples of the infinitive 
termination -taye exist), likewise dakkhitum Vin. I p. 179 n (also 
used occasionally in comments, as well as dakkhitabba). More 
unmistakeable are atiradakkhini navaDN. 11; AN. VI, v. 12 (but in 
the same suttas tiradassi sakuno, synonymous with disakako, which 
was rightly explained by Minayeff, Mel. As. VI p. 597), and dak- 
khapita Mil. p. 119 8 . Comp. Childers in Kuhn's Beitr. VII p. 450—3. 



62 



assimilation, 15 the transformed sonant having been influenced 
by one or two neighbouring surds; or by 1, which in con- 
tradistinction to 1 = d is in this respect on a par with 
surds. Some of the principal instances are the following. 16 
Akilasu from a-glasnu ; — paceti Dh. v. 135, not from PAC 
but A J, like pacana S. prajana; — pithiyati 17 from DHA, 



16 The term 'assimilation' may perhaps be excepted against, 
because it is commonly used in a somewhat different sense. 
Bat the process by which e. g. dharma, agni became dhamma, aggi, 
is in my opinion elision, not assimilation ; we ought to remember 
that the pronunciation was dharmma, aggni. 

16 I shall add some more: chakala S. chagala; akalu for agalu; 
paloka from palujjati (RUJ); °upaka for °upaga in kulupaka, etc.; 
Upaku, m Payogasiddhi , for Upagn Kacc. 348 (Senart p. 187); 
Payaka for -ga Jat. 543 v. Ill; vilaka for vilagga ib. 527 v. 10; thaketi 
from STHAG; lakanaka 'an anchor' (Mil. p. 377) from laketi = 
lageti; palikha rarely for paligha, Jat. 545 v. 64; Ceti, S. Cedi; rarely 
ketara for kedara, Jat. 381 v. 2, patara for padara, ib. 444 v. 3; upa- 
theyya (DHA) 'a cushion,' ib. 547 w. 34. 237 ; lapa, S. laba; lapu, 
alapu for -bu; pajapati 'wife' from prajavatT (perhaps also nelapati, 
puttapatT for -vati); pettapiya AN. VI, v, 2; X, viii, 5, from pitrvya; 
tippa for tibba in a certain formula of frequent use especially 
in MN. Chakana is S. chagana, but as it derives from ?akrt, $akan, 
like yakana from yakrt, yakan, the Pali form is the older of the 
two. Upacika is connected, through *upatika, with S. upadika, 
upadika, utpadika, but as it offers an easy and natural etymology 
from upa - CI, it is probably the original of those corrupt" forms. 

17 Pithiyati was known to Cmlders only from Dh. v. 173, 
but it is of frequent use. Weber's obvious explanation did not 
meet with the reception to which it was entitled, for Childers 
and Kuhn repeated the old error; so difficult it is for truth to 
prevail. The fact is that pithiyati may be suspected of being a 
Singhalese blunder for pidhiyati, for so the Burmese write invariably. 
Since I wrote the above remarks, an increased knowledge of 
Birman MSS. has proved to me that a certain proportion of 
the words in question are there written with the sonant we are 
justified in expecting. This statement applies to bhinkara, (perhaps 
chakala,) Upaku, mutinpa, pithiyati, papurapa, supana, and probably 
several others the Birman form of which is still unknown to 
me. The Singhalese form of these words is likely to be posterior' 
to the introduction of Buddhism and Pali literature into Trans- 
gangetic India. It continues an open question whether the reBt 
are genuine, or were likewise corrupted in Ceylon, in the idiom 
of which assimilation, I think, forms a leading feature. On the 
other hand it need not be said that the Burmese abound in 
errors of their own of this as well as other kinds; e. g. hupeyya 
Vin. I p. 8 for huveyya , which is the reading of genuine Singh. 
MSS. (the Upaka legend is found twice in MN.). Oomp. AlwiB; 
Introd. to Kachch. p; 48. 
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for which explanation we are indebted to Weber, Zeitschr. 
cLd. morg. Gm 1860 p. 56; — chapa from cava; — palapa 
'chaff (more commonly in an adjective sense, 'chaff-like, 
▼oid*) from palava; — from LtJ lapayati, Mhw. p. 61 7 , 
££ the reading is correct; — from PLU opilapeti 'to make 
to sink/ etc.; — from VAR apapurati or avapurati 'to 
open,' for *apavarati 18 with labialized vowel, apapurana or 
acrapurana 'a key/ and the well known papurana (sometimes 
parnpana, which is properly the noun of action) S. prava- 
rana, for which the Burmese write pavurana; the corre- 
sponding verb being, by metathesis originating perhaps in 
the p. p. paruta S. pravrta, parupati l9 (which the Burmese 



18 Childers, though otherwise adopting my explanation, 
considered avapurati to contain ava, not apa; but he was mistaken. 
For, first, ava does not account for the change of the radical v to p. 
Next, apa is scarcely ever substituted for ava; but apapurati and 
apapurana are in use, and the p. p. aparuta, S. apavrta, which 
Childers wrongly dissolved into a-paruta, is constantly written 
with p. Finally, ava - VAR would mean 'to cover over/ and 
could only by a Prakritism signify 'to open/ comp. ava - CHAD. 
"Weber rightly saw this, Zeitchr. d. d. morg. Ges. 1876 p. 179. 

*• Papurati instead of parupati is mentioned by Childers, but 
I am afraid it is a mere lapse of memory; in Sn. at least no 
form of that verb occurs except paruta, and I have met with 
it nowhere. Weber, 1. c, was inclined to doubt the pro- 
posed etymology, and raised a twofold objection; first because 
VAR appears in its due form in pavara. pavara, next on account 
of the conjugation of the verb. I must here remark, in the 
first place, that nothing is more common than for a root or 
Sanskrit word to appear in a variety of Pali shapes; e. g. 
kuslta and kosajja; pidahati, pithiyati, and pidhana; ludra. rudda, ladda 
(Fausboll and Childers failed in explaining this word), and rula 
(Mil. p. 275) ; tikiccba , vicikiccha ; byapara , byavata (whence veyya- 
vacca; from PAR, as Bohtlingk suspected); paruta, vivata, sain- 
vuta; apapurati, ovaraka (S. apavaraka; at Jftt. I p. 391 readjatova- 
rake); niyyateti, -dett; pajeti, paceti (A J); gilana, akilasu (GLA); ad- 
dha, alhiya (S. adhya); and a great many more. Secondly, the re- 
gular Pali conjugation of VAR is varati, see avarati, vivarati, 
samvarati. Forms corresponding to S. vrnoti, vrnati are rare 
(vanimhase Jat. lip. 137; apapunanti amatassa dvaram It. 84 v. 2, va~ 
nomi Jftt. 513 v. 14, if 1 conjecture rightly, the MSS. have apa- 
munanti and, against metre, vannemi) and partly questionable. 
Samvunoti is known only from grammarians, and so is avunoti, 
-atij if it means 'to cover.' But perhaps the same verb is intended 
which in our best MSS. is written avunati, 'to pierce, to impale, 
to string.' If so, we cannot with Childers derive it from VAR. 
It is a new present formed — like *vinati, vinati 'to weave' (Jit. II 
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corrupt into parumpeti). In a few other cases a final surd 
has remained unchanged in comp. before a vowel, as Ya- 
mataggi from Yamad-agni. 20 

P. 12 26 . TJlunka is 8. udanka. It means the ladle 
of the rice boiler, usually made of a cocoanut shell, see 
Mhw. p. 164. 

P. 12 27 . Samici is to be derived from samyanc, 
with the abstract termination -T or -i, formed no doubt 
from -ya, as in paripuri from paripura, parisuddhi from 
parisuddha, kolaputti from kulaputta f parami from parama. 
Samici consequently means * completeness, perfection/ and 
seems to denote such minor offices as form a supplement 
to the strictly incumbent duties. As regards the relation 
of the laity to the priesthood, the term implies, I believe, 

p. 302 6 and elsewhere) from vita, vita, S. uta, uta — from the p. p. 
avuta (the regular equivalent of S. ota), on the analogy of luta 
lunati (or suta sunati). The old present abbeti, 8. avayati, was al- 
most superseded; I have only found it twice: coram gahetva rajano 
game kibbisakarakaiii abbenti nimbasulasmim Jat. 311v. 3; ekam sulas- 
mim abbetha ib. 538 v. 37. 

20 Mutinga, or mudinga, from mrd-anga; by false analogy, it 
seems, -taggha from -daghna. The latter part of btainkara for 
bhingara. vakara (the Burmese write vakura) for vagura, the rare 
ajakara for ajagara Jat. 427 v. 2, was mistaken for -kara, -kara. From 
the phrase anabhavam gameti 'to annihilate,' it may be suspected 
that anabhavakata — so the Singhalese and Burmese agree in 
writing — is a similar error for -gata, if it is not due to the vici- 
nity of talavatthukata, which always precedes it (anabhava from 
anu-abbava, if Buddhagosa is right; but in my opinion from bhava 
with the negative prefix doubled for emphasis' sake, like ana- 
uiatagga; erroneous formations which would naturally intrude 
themselves from the apparent analogy of an-avajja being actually 
the reverse of vajja, anannata, S. anajnata, coinciding in sense with 
aiinata, S. ajnata). It is difficult to say why t takes the place of 
d in several derivatives of SAD: Kusita, Pokkharasati or -sadi, the 
locatives samsati Jat. 429 v. 5 = 430 v. 5, and the frequent pari- 
sati-m (whence the synonymous sabhatim from sabha, mentioned 
by grammarians); perhaps this irregularity may somehow be 
connected with the fact that sateti (also sateti, sadeti; pannasata 
= parna^ada), S. catayati, is the actual causative of QAD. Pabbaja, 
which occurs occasionally for babbaja, is either a mere thoughtless 
confusion with pabbajati, or else an etymologizing corruption 
alluding to *parvaja, like supana for suvana, etc. (see above p. 59). 
For initials seem to be exempt from this sort of change except 
under peculiar circumstances. Tuvaiiituvam or tvamtvam, 'quarrel,' 
is undoubtedly S. dvandva, but it was made to look like the doubled 
pronoun tvam, and Buddhaghosa accordingly mistook it to mean 
'theeing and thouing.' The same remark holds good, I think, 
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such . attentions as washing the priest's feet , presenting 
him a fan, and the like. 

P. 12 29 . 'Aticchatha hhante' is the phrase by which 
a mendicant priest is refused alms in a civil way, comp. 
Dh. p. 241. 242. A tika .explains it thus: Atikkamitva 
icchatha, idha bhikkha na labbhati, ito annattha gantva 
bhikkharh pariyesathati adhippayo. 

P. 14 13 . The attainments of a learned brahman are 
in the suttas invariably described in these words. The 
Nighandu is of course the Nighantu. 2l Ketubha seems 
to mean the Kalpa, it is thus explained by Buddhaghosa: 
'The science which assists the officiating priests (?) by laying 
down rules for the rites, or leaving them to their choice' 
(ketubhan"ti kiriyakappay,ikappo, kavinam upakaraya sat- 
tharh). The Akkharappabheda according to the same 
authority means Qiksha and Nirukti (saha akkharappa- 
bhedena 'sakkharappabhedanam; , akkharappabhedo ti sik- 
kha ca nirutti ca). In making the Itihasas the fifth part 
of the doctrine, the Vedangas seem to be reckoned as a 
whole; the scholiasts however think of Atharvaveda as the 
fourth part, though not mentioned. For the thirty -two 
mahapurisalakkhanas, specified in several suttas, see Burnouf s 
Lotus. Anavaya is never used except in this phrase ; 22 I 



as regards the reverse substitution of a sonant for a surd; for 
which reason I do not agree with those who derive jhayati from 
KSHA. Dandha, 'slow, 1 which is commonly referred to S. tandra, 
I am inclined to identify with drdha, because daddhi (in kaya- 
daddhibahula, a word much used by scholiasts, but not found in 
the Nikayas), S. dardhya, means 'sloth, inertness;' in the Sanskrit or 
rather Prakrit dhandha the assimilation of the first and last con- 
sonants progressed one step farther. 

21 Buddhaghosa says, Nigharrduti naraanighandu , rukkhadinam 
vevacanappakasakarh satiham. 

22 • When I wrote this, I was unacquainted with AN.; it 
occurs there, at V, xiv, 5, in a different phrase: tattha sikkhito hoti 
anavayo. Mp. renders it by saniatto paripumio. 

28 Like upajjharh for -aam, -ayaih; ettarh for -aarii, -akaih (at 
Dh. v. 196 the construction of the latter hemistich has been 
mistaken; several prose parallels prove the meaning to be, 
'. '. . cannot be counted by any one (so as to state), This is so 
much'). Traditionally anavaya is no doubt derived from VA (va- 
yati); the comments say, Anavayo ti iniesu lokayata-mahapurisalak- 
khancsu auuno paripurakari; avayo na botiti vuttam hoti; avayo nama 
yo tani atthato ca ganthato ca santanetuiii na sakkoti. — Lokayatam is 
explained by vitandavadasatthaih. 

5* 
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take it to stand for an-avayava, 23 with elision of v, 'in 
whom there is nothing fragmentary/ 

P. 15 4 . Papakanam malanam pabbajeturh seems to 
be inadmissible; it is probably an error for papakani 
malani. 

P. 15 6 . Palibodha is perhaps an amalgamation of 
parirodha and paribadh, comp. sukhumala (sukhuma, suku- 
mara). 

P. 15 29 . Onitapattapani is thus explained in Payo- 
gasiddhi: Onito pattato pani yena, so onitapattapani. Onita 
consequently means apanlta. 24 

P. 17 7 . All the canonical writings, and in an eminent 
degree the Abhidhamma, abound in repetitions, which in 
the MSS. are often omitted, being marked by the abbre- 
viation 'pe.' The not omitting these repetitions is what 
is meant by 'vittharena osaressami.' The sign of abridg- 
ment pe, or as it is written in Burmese copies, pa, 25 we 
are informed by Alwis, Introd. p. 93, means peyyala, which 
is not however, as he asserts, an imperative 'insert, fill up 
the gap', but a substantive, peyyalo or peyyalaih, signifying 
a phrase to be repeated over and over again. I consider 
it a popular corruption of the synonymous pariyaya, pas- 
sing through *payyaya, 26 with -eyy- for -ayy-, like seyya, 
S. gayya. 27 

P. 21 13 . The phrase 'bhuttavim onitapattapanirh . . . 
ekamantam nisidi' is very frequent in the suttas, and no 



24 Buddhaghosa says, Omtapattapanin-ti pattato onitapanim, 
aparritahatthan-ti vuttam hoti. He mentions another reading, which 
is not in our MSS.: onittapattapanirh, 'having washed nis bowl 
and his hands,' from NIJ. The best Singh. MSS. write the word 
with n, not n, as Childers has it, and for which there seems to 
be some Burmese authority. The MS. marked M, however, haS 
it only in one place. 

25 Also la and gha; the latter I am unable to account for, 
unless it be a contraction of la- pa — to which Burmese gha bears 
some likeness — instead of pa-la. 

26 This form perhaps occurs in the Bhabra inscription ; Bur- 
nouf reads payaya for Wilson's paliyaya, see Lotus p. 724. 

97 And like teyya for -tayya, -taya, S. -tavya. (Of the various 
changes which the suffix -tavya undergoes, apart from -tabba, only 
one example is found in printed texts, and it has escaped the 
notice of our Pali scholars : at Dh. v. 316 we must read with the 
scholiast, Alajjitaye lajjanti. lajjitaye na lajjare, because lajjita can- 
not mean 'what one ought to be ashamed of;' in other texts 
-tayya, -teyya, -taya are not unfrequent.) 
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absolutive is ever added, like disva in M, or viditva farther 
down in all our MSS. Scholiasts supply natva or upagan- 
tva. Some such verb, it is true, must be understood, 
unless we are to consider 'bhuttavirii onltapattapaninY as 
an accusative absolute, of which however scarcely another 
instance exists. 28 

P. 22 10 . The canonical texts of Buddhism are princi- 
pally divided into three pitakas or baskets. We are at 
first view naturally inclined to think of three baskets of 
manuscripts. But such cannot be the Buddhist sense of 
the word, since the whole of the Buadhavacana, according 
to tradition, was in existence, together with its divisions 
and subdivisions, long before the texts were written down. 
*A basket of oral tradition' is certainly a strange expres- 
sion, but it may perhaps be accounted for in the following 
manner. Buddha occasionally impugns the authority of his 
antagonists on the ground of their doctrine being tradi- 
tional, and tradition is uncertain because memory is often 



28 This is no doubt an error; 1 have subsequently met with 
several cases much like the one above, from which I select the 
following as the least doubtful: Etad-attani sambhutam brahmayanarii 
anuttaram myanti dhira lokaniha annadatthum (only, exclusively) jay a 
jayarh (SN. XL1V, 4 v. 4). Yatha pi caraari, valaiii kisminca (or -ci) 
patiiaggitam. upeti maranaoi tattha, na vikopeti yaladhim (Bv. y. 202 = 
Jat. I p. 20). Evam-pi marii tvaih khalitaih, ^apanria. pahinamautassa 
puna-ppasida (Jat. 474 v. 10). Ta. ehandara>aiu purisesu uggatarh, hi- 
riya nivarenti sacittam-attano (ib. 535 v. 92; the comment in these 
two cases supplies 'viditva'). Santam yeva kho pana param lokam: 
na-tthi paro loko ti 'ssa ditthi hoti. . . ti sankappeti, . . ti vacaii) bha- 
sati, .. ti aha; .... santarit yeva kho pana kiriyaih: na-tthi kiriya ti 
'ssa ditthi hoti, .... ti aha (MN. 60). Evathnian! assa, atatham sa- 
manara (MN. 105 ; Ps. makes no remark on the subject). Yo bhik- 
khave evaih vadeyya: Yatha yatha 'ya™ puriso kammaih karoti tatha 
tatha nam patisamvediyatiti, evam santam bhikkhave brahmacariyavaso 
na hoti, okaso na pannayati samma dukkhassa a.ntakiriyaya; yo ca kho 
bhikkhave evaih vadeyya: Yatha yatha vedainyaih ayaih puriso kainmarh 
karoti tatha tatha 'ssa vipakam patisamvediyatiti, evam santam bhikkhave 
brahmacariyavaso hoti, okaso pannayati s. d. antakiriyaya (AN. Ill, x, 9; 
evam santah-ti evam sante, Mp.). In more recent Pali I do not 
consider this use of the accusative admissible. Hence in Mil. 
at p. 143 for hatthagatam janapadam I adopted the locative on the 
authority of M (probably a' conjecture, but a good one, for -am 
and -v are often confounded), and at p. 290, for dve tayo divase 
vitivatte I now think that I ought to have substi£uted d. t. d. 
vitivattetva , -tva being not unfrequently omitted or added at 
random; nite darake p. 275 is no doubt the loc. sing. 

5** 
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unfaithful: 29 Puna ca pararh Sandaka idh' ekacco sattha anus- 
saviko hoti anussavasacco, so anussavena itihitihaparamparaya 
pitakasampadaya d ham mam deseti; anussavikassa kho pana 
Sandaka satthuno anussavasaccassa sussatanrpi hoti dussatanr 
pi hoti, tat ha pi hoti an n at ha pi hoti. 'And again, Sandaka, 
suppose a teacher to be a traditionist, one who knows only 
the truths he has heard from others; he preaches his doc- 
trine from tradition, through a series of teachers who re- 
ceived it one from another, basket-wise; 30 now such a 
teacher will remember some things well and some things 
badly, he may be right or he may be wrong' (MN. 76). 
Comp. also, Yam-idarh bho Grotama brahmananam poranarh 
mantapadaih itihitihaparamparaya pitakasampadaya (agatarh 
should be added, I suppose; ib. 95). Working people are 
represented as accoutred with kuddala-pitakam , 31 'hoe and 
basket.' It appears that baskets travelling from hand to 
hand were used instead of wheel-barrows, as fire-buckets 
are occasionally in our day. The term pitaka consequently 
refers to the fact of oral tradition, and so do undoubtedly 
several other names of the Buddhist canon or parts of it. 



29 This might seem to bespeak great improvidence on 
Buddha's part, since after his death the stricture would apply 
no less to his own teaching; but .then his dhammo was 'ehipas- 
siko opanayiko paccaitaiii veditabbo vifinuhi,' it was not a thing to 
be learned by rote. However, these sayings are not likely to 
have been invented after his death, and they are probably as 
genuine as any word of Buddha's. 

30 In thus translating 'pitakasampadaya,' I thought more 
especially of the compound adjective evamsampada, syn. with 
idisa; but 1 should now prefer deriving eampada in this context 
from DA, because I have found in a similar passage the word 
sampadana used as its substitute: Etha tumhe Kalama ma anussavena, 
ma pa ram par ay a, rua itikiraya ma pitakasampadanena, ma takkahetu, ma 
nayahetu, ma akaraparivitakkena, ma ditthinijjhaiiakhaiitiya, ma bbabba- 
rupataya, ma: saniano no gariiti: yada tumhe K. attana va janeyyatha, 
etc. ('in the manner baskets are handed about,' AN. Ill, vii, 5 ; 
comp. vii, 6; IV, xx, 3). Traditionally pitaka in these texts is 
understood in the technical sense of 'section of a book:' Pitaka- 
sampadayati vaggapannasakaya pitakabandhanasampattiya (Ps.); ma 
pitakasampadanenati amhakam pitakatantiya saddhim samentiti ma 
ganhittha (Mp.). It is far more probable that this sense origi- 
nated in texts such as those I have "quoted. 

81 E. g., Seyyatha pi bhikkhave Ganganadi paclnaninna pacina- 
pona pacinapabbhara, atha maha janakayo Sgaccheyya kuddalapitakam 
adaya: mayarh imam Ganganadim paochaninnam karissama pacchaponam 
paccbapabbharan-ti, SN. XXXIV, 242, etc. Comp. Jat. I p. 336. 
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Pali 32 in my opinion properly signifies the 'row' or 'series* 
of teachers by whom the text was handed down; or, in 
MohammadaH terms, it is first the 'isnad,' next the 'hadith' 
resting on its authority. 33 Tanti, used as a synonyme for 
pali, originally means 'string, chord. 7 As a third syno- 
nyme I consider the much discussed 'sutta ; ' literally the 
'thread' of tradition. 34 In the like manner paveni, 'race, 
lineage, the traditional law for secular matters,' lit. signifies 
'a long (pa-) braid.' Varhsa, 'pedigree, list of teachers,' is 
often used for 'traditional doctrine or custom,' e. g. Five 
Jat. p. 52; comp. Aliyava(rh)sani in the Bhabra inscription. 35 
P. 23 l7 . Bhadanta, though only known as an hono- 
rific appellation of a Buddhist, seems to have been ori- 
ginally invented as a nickname to signify one who ad- 
dresses Buddha by the word bhadante, which is the em- 
phatic form corresponding to bhante; just as bhovadin 
(Dh. v. 396 and the parallel verse of the Vasetthasutta, 
MN. 98 v. 27 = Sn. 35 v. 27; Jat. 543 v, 158) is used by 
way of retaliation by the Buddhists for those who style 
Buddha 'bho Gotoma.' 36 (For a somewhat different ex- 
planation by Weber, see his note to the verse.) Bhante 



82 The word pali, which is wanting in the best Singh. MSS. 
available to me, is spelled thus almost constantly in those of 
second or third rate, and the Burmese agree with them, so far 
as my experience goes. Comp. patipati and S. pati. With the 
spelling pali it occurs in Asoka's inscriptions in the sense of 
'precept,' which proves that the word is- much older than it 
would appear from Buddhist literature; and also that it then 
bore a more general sense than the one to which it was after- 
wards limited. The name of the suttadharas, who formed a sort 
of tribunal (Alwis, Introd. p. 100; Lassen, Ind. Alt. II p. 81), shows 
that also sutta was not confined to religious or scientific tradition. 

33 A few Buddhistic isnads are still preserved in comments ; 
they are at least sufficiently genuine to prove that such lists 
were once in existence. 

34 He who receives a sutta from his teacher, for the time 
being holds, as it were, the 'end of the thread,' suttanta. Com- 
pare also such phrases as suttam bandhati, k to fasten a thread,' 
suttaiii osareti, 'to let down a thread,' which are used for com- 
posing or reciting a sutta; suttanikkhepa, 'throwing down a 
thread,' for sutta-composition. 

86 Comp., Atimadhurarh Buddhavacanarii ma nassatu, tantirh <lha- 
ressami, vaihsam thapessami. pavenim palessami (Ps. 22). A tika says, 
Paveniti dhammasautati, dhammassa aviccbedena pavattiti attho. 

36 Comp. Childers in Journ. R. A. S. vol. V p. 230. 
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and bho Gotama are in fact the two distinctive styles of 
address used in the suttas respectively by Buddhist and 
non-Buddhist interlocutors. Though bhante would seem 
to be a contraction of bhadante, the vocative of bhadanta, 
this is perhaps an errot-. I incline to consider bhante a 
contraction either of bhavant or bhagavant. and bhadanta 
to proceed from the elided form *bha-anta, with insertion 
of an inorganic d, like attadattha, sadattha. anvadeva for 
anva(g)~eva, sanmia~d~eva for samma(g)"eva. 

P. 25 1T . Parami was explained in a preceding note 
(p. 64). We may add that the word sometimes takes the 
pleonastic suffix -ta, before which the final is shortened, 
thus forming paramita. 37 This form is used in Buddhist 
Sanskrit, and has been differently explained by Burnouf 
and Bohtlingk, see the Petersburg Dictionary. 

P. 26 7 . Katheti is probably a passive form, for ka- 
thlyati; a rare contraction certainly, of which no other 
undoubted instance is known to me except patisaihvedeti, 
used indifferently with -diyati. I take it, like the syno- 
nymous akkhayati in the frequent phrase agganrakkhayati, 
in the sense of 'appearing, proving to be,' or simply 'being.' 

P. 26 18 . Devamantiya is evidently one of the 500 
Yonakas, as well as Anantakaya mentioned farther down (Mil. 
p. 29). Both names, in spite of their Indian garb, are void of 
meaning ('counsellor of the gods/ 'having an infinite body'), 
and are no doubt corrupted from the Greek names De- 
metrius and Antioclius. It is not clear whether the same 
remark applies to . the name of Mankura (Hermagoras?). 
At all events the author's list of Yonaka names was at 
an end here, for Sabbadinna is S. Qarvadatta. 

P. 26 26 . Chambhita from STABH, with transposition 
of the sibilant, like cheva (also theva) 'a drop' from STIP, 
and in inverse order tharu from tsaru. 



37 The suffix -ta is occasionally added to abstracts in -ti, 
as santutthita; very often to those in -ya, as karunnata, kamyata, 
sahavyata, patikulyata, papunnata, dovacassata, etc., or in -ana, espe- 
cially in later writings, as anivattanata, anosakkanata. (tanata Dh. 
v,288,) etc. (transcribers frequently corrupt these forms, comp. 
Dh. p. 3831. 16 [read patthanataya], 18; Mil p. 132, etc.) Also -na 
is superadded, as jarattana, » urisattana, etc. 
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SUPPLEMENTARY NOTES. 



lhe Specimen above, apart from the foot-notes, was 
written in 1868 and communicated to a few Pali scholars, 
the late lamented R. C. Childers among the rest, who in 
the preface to his Dictionary mentioned my performance 
in terms, I am afraid, too flattering. Various circum- 
stances have retarded its publication, and I am aware 
that the matter it contains is partly a great deal better 
known now than it would have been at the time of its 
compilation. I cannot help thinking, however, that in its 
present shape it still offers some interest to Pali scholars, 
to whose judgment I further submit some additional notes, 
mostly intended to give a few supplements to our Pali 
grammars. 

P. 1 2 . Upagafichi is the reading of the four Sing- 
halese MSS., and it is doubtlessly correct. At some 
unknown period, either on the continent of India or in 
Ceylon, the aorist -gacchi was all but displaced by -ganchi. 
I have for years made this form the subject of particular 
inquiry, and judging from nearly 300 examples I find 
that the Singhalese write -ganchi in about four cases out 
of five. • Whenever several MSS. or parallel passages are 
available, the reading almost always, proves to be -ganchi, 
with the exceptions I shall mention presently. Gacchati, 
gaccheyya, etc., of which there are thousands of examples, 
are never once written with a nasal, and, if the form were 
not right, no reason appears that could have induced 
transcribers to write -ganchi. whereas -gacchi being regular 
was likely enough to be substituted by copyists who had 
a smattering of scholarship. At Kacc. 517 (Senart p. 263) 
the reading agacchum cannot possibly be correct, since the 
sutta refers to mere anomalies. But the error is not sur- 
prising, if we consider, what seems to be a fact — Tur- 
nouts statement that the grammar was not extant in 
Ceylon in 1837, is not disproved by Alwis' finding a Sing- 
halese copy in 1855 — that all the copies of Kaccayana, 
if not Transgangetic, descend from one or more Burmese 
sources. For by the Burmese -ganchi is used so rarely 
that I once thought they ignored it altogether. And this 
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may be connected with the fact that Kaccayana, whose 
precepts they seem to follow more closely than the Sing- 
halese usually do, allows the formation of -gacchi at 476 
(Senart p. 247). 1 He is no doubt right, if we understand 
him rightly: in the compound adhigacchati the aorist does 
not take the nasal (excepting -ganchum and ajjhaganchi), 
and in the plural, before -iihsu, -ittha, -imha, -ganchi is 
very rarely used. 2 

The form in question has not been overlooked by native 
grammarians. I pointed out just now that Kaccayana or at 
least his scholiast takes notice of it. And Moggallana says 
expressly, 'Damsassa ca nchan/ which the sanna and Pa- 
yogasiddhi agree in understanding thus: 'DAMQ, and as 
implied by ca also GAM, optionally form the aorist by 
means of the suffix nchan/ or by substituting rich for the 
final of the root. 3 

I have said enough, I hope, to show that Childers 
did not do well in passing judgment upon the form. Nor is 
it so difficult as he thinks to say how it arose. The ori- 
ginal aorist -gacchi was mistaken to be on a par with 
acchi, akkocchi, etc., and to derive directly from GAM 
with the imaginary termination -cchi, ^abstracted from these 
and the like aorists. It was consequently by a would-be 
correction changed to -gafichi, very much in the same 
manner as gatva was amended to, and supplanted by, 



1 It is rather surprising that Kaccayana should have re- 
stricted to gaceh° an observation which applies with equal truth 
to most other irregular bases of conjugation; unless indeed this 
is intended for a polemical remark against previous gramma- 
rians, who possibly excluded the aorist -gacchi; perhaps also the 
future gacchissati, which in fact is very rarely used in old prose 
and, to my knowledge, never in old verse (Mil. p. 412?), certainly 
not in Dh., Sn., Jat M nor the Nikayasr. 

2 I have found but one example from the old language: npa- 
ganchimsu SN. XLI, 13; and only two more in other texts. In 
the first and second persons of the plural, both -ganchi and -gacchi 
seem to be all but unused; 1 have noticed only upaganchittha 
Mhw. p. 28. Gacchirfasu, on the contrary, is frequent, but examples 
from canonical writings are still wanting. It would seem that 
a certain tendency prevailed to avoid nasals after two con- 
secutive vowels: gacchirhsu is to ganchi as -mhi to -smim, or 
-imsu (= -aihsu = S. -an + su) to -isum. 

3 The aorist adanehi, S. adankshlt, is found, I believe, at 
Jst.444v.3 (written 'adanthi' in the Cop. MS.); ib.490v. 5 (*an- 
dachi'); Cp. v. 338 ('atamsi' in the London Phayre MS.). 
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gantva; and as the latter is of undoubted antiquity, it is 
not easy to be seen, why -ganchi should not likewise 
belong to the stage of genuine, continental Pali. 

That such is the origin of the form I am discussing, 
is strongly corroborated by the existence of a future of 
similar formation, ganchati or ganchlti, which is far from 
unfrequent, though grammarians, as far as I know, have 
left it unnoticed. Compare the following examples: Ehi 
tvam rajakumara, samanassa Gotamassa vadarh aropehi; 
evaih te kalyano kittisaddo abbhugganchiti : x Abhayena 
rajakumarena samanassa Gotamassa vado aropito ti (MN. 
58; the passage is repeated farther down in the same 
sutta). Bahuni ca duccaritani caritva ganchisi kho pa- 
pataih cirarattam (Sn. 36 v. 9; the metre is Dodhaka). 
Evan " ce marh viharantarh papima upaganchisi, 2 tat ha 
maccu karissami na me maggam " pi dakkhisi (SN. VIII, 1 
v. 5). Matuc " ca 3 me rodantya jetthassa ca bhatuno aka- 
massa hatthe pi te gahessam, na hi ganchisi no akamanarii 
(Jat. 525 v. 19). Mettarii cittaifa bhavetha appamanam diva 
ca ratto ca , atha gancitha devapuraih , avasaih punna- 
kammanarii (ib. v. 51 ; written 'ganchittha' against the metre, 
thoughtless scribes mistaking it for an aorist). Sa 'jja 
lohitasanchanna ganchisi Yamasadhanaih (ib. 531 v. 47; the 
metre recommends ganchisi). Pujita natisanghehi na gac- 
chisi (sic) Yamakkhayam (ib. v. 49). Ekarattim vasitvana 
pato gacchasi (read ganchasi or ganchisi) brahmana, na- 
napupphehi sanchanne nanagandhavibhusite nanamulaphala- 
kinne (viz. darake) gacchissadaya (read ganchis' adaya) brah- 
mana (ib. 547 v. 453). I have noticed more than a score of 
instances, but the rest would require some discussion as to 
the right reading, for ignorant copyists too often trouble us 
with their gacchati instead of ganchati, and the evidence 



1 At SN. XLI, 9 this phrase recurs with the reading abbhug- 
gacchati, which no doubt should be abbhugganchati. 

2 The parallel stanza Th. v. 1216 has upajracchasi in a Bur- 
mese MS. 

3 The metre requires matu ca, which is most uncommon in 
Pitaka texts; for even in prose I have otherwise found matuc -ca, 
pitur - ca, bhatuc - ca in exclusive use. Oomp. kaccic - ca Jat. 547 
v. 738; munic - ca MN. 91 v. 2; perhaps maccuc-ca Dh. vv. 135. 150; 
socic-ca paridevic-ca, madic-ca pamadic-ca AN. VIII, vii, 1 ; viii, 7 
(in prose). Cases like these account for the false cca instead of 
ca in adiyati - cca Sn. 41 v. 6; jatu - cca Jat. 539 vv. 134. 137. 



74 



here given will suffice to prove that such a form is in 
use. It comes very opportunely to our assistance in ex- 
plaining -gafichi, for it is not like that aorist without 
analogies. From HAN sprung up in the same manner the 
futures patihankhami (in the formula 'iti puranan ~ ca veda- 
naiii patihankhami navan ~ ca vedanam na uppadessami'), 
hanchati Jat. 457 v. 6, hanchema Jat. II p. 418 (an optative 
of the future; the form was noticed by Moggallana and 
Vanaratana), and, I believe, ahancharii. 1 All these were 
formed in seeming accordance with vakkhati, dakkhati or 
dakkhlti, lacchati, pacchati or pacchiti (S. prapsyati;' 
AN. IX, i, 4), etc. Comp. Prakrit socchaih from QRU. 

P. 5 4 . Thanathana. Compounds like bhavabhava, 
kicc&kicca are by scholiasts considered to contain the prefix 
a, to which they arbitrarily ascribe the signification of 
vuddhi 'increase,' so that such words are generally said to 
mean 'small and large things.' This is positively dis- 
proved by thanathana. unless we write it with the Bur- 
mese th& na t-thana. Fausboll, at Dasaratha-Jat. p. 26, ex- 
plained the case on the analogy of rajapatha for rajapatha, 
etc. But as that elongation is limited to a few very old 
words. I am inclined to trace this sort of dvandva to a 
drawing together of phrases like gama gamam, duma du- 
marii. It is occasionally not very easy to tell whether the 
text means to give us a compound or two words. There 
are certain dvandvas consisting of the same word repeated 
with a preposition, as angapaccanga, buddhanubuddha, 
raancatimanca, etc.; but the compounds in question can 
scarcely contain the prep. a. Nor can they be considered 
to be analogous to calacala, kec.akec.i, etc. 

P. 5 7 . Suttajalasamatthita i. q. samatthita-suttajala; 
samatthita I take to mean 'reconciled,' comp. samarthana 
in Wilson. 



1 This is a conjecture of mine in a passage where the 
copies vary extremely. I refer to a stanza which enters into 
the Upaka legend, MN. 26 = 85 = Vin. I p. 8. My MSS. exhibit 
dhaucaiii, ahanna (Burm.), agajuih, Alwis (Buddh. Nirv. p. 133) quotes 
ahancuih, Oldenberg gives ahanci, ahanhi, ahanhi, ahamhi. From these 
elements I construed a new reading ahancham, and I think it is 
confirmed by Buddhaghosa, who explains the word in question 
by paharis8ami , and no doubt had that reading before him : 
'Agacchaih (sic) amatadun dubbin - ti dhammacakkapatilabhaya amata- 
bheririi paharisaaraiti ^acchami. 
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P. 5 11 . Tamyatha. The author, in availing himself 
of this Sanskritizing form, shows that he did not perceive 
the identity of S. tad yatha with the Pali or rather 
Magadhi seyyatha. In Magadhi the masc. in -e was. for 
a great part at least, substituted for the neuter; there is 
double evidence that more especially se superseded tad. 
First, the Bhabra inscription professes, 'E keci bharhte 
bhagavata budhena bhasite save se subhasite va,' = ; yam 
kifici . . bhasitaih sabbarh tam subhasitaifa yeva.' Secondly, 
in a Magadhizing passage of MN. 105 it is said, 'Anaii- 
jadhimuttassa purisapuggalassa ye (= yam) lokamisasanno- 
jane (= -nam) se vante (= tarn vantam),' etc. In Jain a 
Magadhi se = tad is frequent as a particle, and se yaha 
occurs there too, see Weber's Bhagavati. Compare also 
yebhuyyena from *yadbhuyas. 

P. 7 4 . Majjhantika apparently derives from *maj- 
jhanta like pubbanta, aparanta , q. d. 'the middle end!' 
No doubt a vulgar corruption of *majjhanhika or rather 
S. madhyandina, madhyandina. 

P. 8 4 . Stiriya from sura occurs at SN. XL VII, 51; 
Jat. I p. 282. 

P. 8 26 . Saraniya is the spelling of the Singh. Ni- 
kaya MSS. with scarcely an exception. It is formed with 
double Vriddhi, like samayifea, pettapiya (or pettaviya, 
from pitrvya, see p. 62), poroseyya (MN. 54, explained by 
purisanucchavika), avenika (not -n-, no doubt from a-vina, 
lit. 'sine quo non'), and perhaps others. 

P. 9 12 . Pukkusa, S. pukkasa. Assimilation is one 
of the most common causes of vowel change in Pali. In- 
stances of i assimilating a were given above p. 55. I acts 
upon u in vijigucchati, parijigucchati (whence jigucchati), 
khipita 'sneezing' (for *khupita, *khuvita, KSHU x ), per- 
haps in sippi from cukti (p. 60). But on the whole i — i 
is a sequence of sounds not much in favour; on the con- 
trary, i before or after i is not rarely assimilated by a 
neighbouring a: tadamina, pathavl, pokkharanl, gharanf. 
dhajanl (or -inl), kahasi kahati, karahaci, timingala (or 
-gila), perhaps icchasam , 2 etc.; and so is occasionally a 

1 Not from KSHIV, which has a different sense, and forms 
chubhati, whence chuddha Dh. v. 41, etc. (comp. Mil. pp. 130.187-8). 

2 Yehi jatehi nandissarfa (aor.) yesan - ca bhavaui - icchasam, 
SN. VII, 14 vv. 1. 6. The commentary on Dh. v. 324 quotes this 
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single i: kotthaka (Five Jat. p. 36), iiataka, upapajjare and 
similar forms from the Vedic termination -ire. The vowel 
a likewise influences u: pana, ayasmant, kappara (S. kur- 
para), kahaih (S. kuha), tavarh for tuvaih, baha for bahu, 
Sutana (Jat. 501) perhaps for -tanu, sakkhali (S. cashkull), 
acchara and accharika of the same origin with S. acchu- 
rita (Dasaratha-Jat. p. 22). Oftener, however, u assimi- 
lates a and i: ulunka, kurunga, kunkuttha (Burmese kan-, 
S. kankushtha), puthujjana (partly confounded with puthu), 
anutthunam Dh. v. 156 and elsewhere, usuya; 1 ucchu. usu, 
susu. kukku, etc. The transformations of the vowel r are 
partly to be accounted for in the same manner, as gaha, 
gihin, an an a (ina), uju , utu. — Singhalese transcribers 
are rather prone to this sort of euphonism, and errors 
like payurupasati , vinubbhujati , nutthura, katucchu, etc. 
are not uncommon; so some caution is necessary. It may 
be doubted that all the forms of this description are ge- 
nuine, even if the MSS. do not vary. Nitthubhati is 
about as frequent as nutth-, which renders the authority 
of the latter questionable. Abbhussukkati (p. 60) is not 
written so uniformly. Kapaniddhika, as the word is 
written almost constantly in Singh. MSS., is per- 
haps an error for -addhika. — Long vowels are not 
exempt from this sort of 'change: seleti (Sn. 37 v. 4, etc.) 
from QAD, onojeti from NIJ, vedheti from *vyathayati 
(comp. byadhayissati SN. VIII, 1 v. 3 = Th. v. 1214; Th. 
v. 49), ereti 2 perhaps for Treti (comp. however the Pet. 
Diet.), khepeti probably from kshapayati (KSHI). The 
modifying vowel is often a short one: masaraka, S. ma- 
suraka; a point to which I shall have occasion to revert 
farther down. 

P. 9 26 . Dosina or -na, S. jyautsna, jyotsna, was 
rightly explained by Weber, see Bhagavatl. The same 

stanza with the reading icchisaiii , and an imitation of it has, 
Yena jatena nandissam yassa ca bhavam - icohisam , Jat. 432 v. 9. 
Icchasaih, if correct, may however have been formed by adding 
-sam to the A-terminations, like pamadassam MN. 130; AN. Ill, iv, 6. 

1 In anasuyaka the preceding a sometimes preserves the 
primitive sound , and at Five Jat. p. 13 = Jat. II p. 192 this is 
likely to be the right reading. Payogasiddhi quotes [ka asuya 
avijanatarii,' but at SN. IV, 25 v. 8 the reading is usuya, and so it 
is quoted at Kacc. 277 (Senart p. 125). 

2 At Dh. v. 134 read n T eresi. 
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phrase is found in the introduction to DN. 2, of which 
our text is in part an imitation; and the word is also 
used at MN. 32; Th. vv. 309 ; 1122; Jat. 544 v. 19. Bud- 
dhaghosa's explanation is a striking instance of his occa- 
sional errors : 'Dosina ti dosapagata, abbha-mahika-dhuma- 
rajo-rahuti imehi upakkilesehi virahita ti attho.' 

P. 11 9 . I ought no doubt to have written uparupa- 
rtipapattiko ; the Singhalese are extremely apt to substitute 
uppajjati, uppatti for upapajjati, upapatti. 

P. 1 1 20 . Pagganhitva dehi. The Burmese corrector 
did not know or was unwilling to acknowledge this phrase. 
But the use of deti in connection with an absolutive to 
signify 'doing something for the benefit of some one' is 
very common: Rukkhe .. tacchentanam parivattetva deti 
(turned the logs for them) Ten Jat. p. 25. Daruni aha- 
ritva aggirh katva dassati Five Jat. p. 2 (in this place 
Fausboll rightly rendered it 'will make a fire for thee*); 
Dh. p. 186 (not 'made a fire and gave it them/ Childers 
at samayo); Jat. I p. 296. Esa no bhajetva dassati ib. I p. 
265. Pettikarh me rajjarii ganhitva dehi Dh. p. 157; Ten 
Jat. p. 29 ; Five J&t. p. 3. Civaram no katva detha Jat. I 
p. 220. Pallankarh attharitva adasi ib. I p. 129. Gitassa 
attham kathetva detha Jat. 415, etc., etc. I also think that 
ganhati is similarly used, though less frequently, in the 
reverse meaning of 'doing something in one's own behalf.' 
Examples from old Pali are wanting, and as in Singhalese 
the corresponding verbs 'denava' and 'gannava' are largely 
used in the same manner — see (Ferguson's) Sinhalese 
Made Easy, Colombo 1878, p. 61 — there can be little 
doubt that this phraseology sprung up in Ceylon. 

P. 13 20 . Tadupiya is perhaps properly a Vinaya 
word; at least it is rare in the texts with which I am 
acquainted : Nalikodanaparamarh bhunjami tadupiyafi " ca 
supeyyarh SN. XXI, 96. Paricamattani tandulavahasatani 
pandumutikassa (or -ti-) salino tadupiyafi ~ ca siipeyyaih 
MN. 81. In Ps. it is explained 'tadanurupa-telaphanita- 
dini;' comp. MinayefFs Patim. p. 81. In a tika I have 
found, 'Bhandagariko alankarabhandam patisametva pasa- 
dhanakale tadupiyarh alankarabhandam ranfio upanametva 
tarn alankaroti.' I think that this is a wrong use of the 
word, and that it has no such general signification. At 
Jat. II p. 160 'na ca paiina tadupiya' may perhaps be 
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intended for a jest, 'there is no corresponding seasoning 
of wit.' If it really means, as the scholiast renders it, 
nothing more than anucchavika, the passage would prove 
that the etymology and proper meaning of the word were 
forgotten at an early age; for in my opinion tadupiya can 
be nothing but S. tadopya. The Pet. Diet, at a-VAP 
refers us to that compound, but it is wanting in its place, 
and I am ignorant in what sort of phrases it is used in 
Sanskrit. It is true that analogy would seem to require 
in Pali not opiya, but avupiya (comp. vutta S. ukta, upta; 
avuta S. ota, etc.). But that participle was probably 
derived directly from the present opati, opeti; for in this 
verb, in the sense of 'putting into/ ava- is contracted to 
o-: Rukkhamulagahanarh pasakkiya (see p. 60) nibbanarii 
hadayasmirh opiya jhaya Grotama ma ca pamado, kin " te 
bilibilika karissati SN. IX, 5 v. 1 = Th. v. 122. Na tesarii 
kotthe openti, na kumbhl (= kumbhya, loc), na kalopiya 
SN.'XI, 20 v. '4 = Jat. 529 v. 12 = Therlg. v. 285. It is 
also used several times in the Jataka commentary. The 
nearly synonymous osapeti was formed in the same manner 
from a-VIQ; it occurs in comments in phrases like 'pat- 
tarh dhovitva vodakam (dry, vi-odaka) katva thavikaya 
osapetva;' comp. also Jat. I p. 25. 

If I am right in identifying tadupiya with tadopya, 
it is not difficult to account for the u substituted for o. 
It is due to the following i. The vowel i occasionally 
by assimilation changes e into T, and by half-assimilation 
o into u: patihira = -hera = -hariya, parihirati (Sn. 11 
v. 13) for *-herati, -hariyati (hence sarhhirati, the pas- 
sive of samharati or sangharati), abhijlhana (Jat 546 
v. 49, = viriyakarana) from JEH; 1 — abhiruhati, viru- 
hati (whence the syn. ruhati; comp. arohati, 2 orohati), 
visuka from vic,oka (Childers Diet.), mittadubhin from 
-drohin. sfttidaka, nirudaka from -odaka (for in comp. 

1 VEN, VEN appears in the shape of apavinati MN. 48, Jat. 
533 v. 1, pavinati Jat. 409 v. 4. Compounds with aim and vi, which 
were probably in use, as they are in Sanskrit, account for the 
vowel change. 

2 In la£er writings aruhi. -itva are found occasionally; it is 
perhaps fortuitous that aruhati; etc. are wanting. The form may 
be explained from the syn. abhiruhati, but it is of doubtful 
authority. Aruhati, which is not unfrequent in verse, was ex- 
plained above from the aorist aruhat. 
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odaka is generally used for udaka). 1 So likewise u affects 
a neighbouring e, changing it to I: anuhlramana DN. 14, 
MN. 123 for *-hera-, -hariya-; dvlhi, dvTsu for *duvehi, 
*duvesu. It might be anticipated that u would assimilate 
o into u, but such within my experience is scarcely ever 
the case; 2 so true is it that the Rule of Three by no 
means universally applies to matter of language. 3 And yet 
o — u and u — o formed a sequence of vowels which at 
one time must have grated particularly upon the Indian ear, 
for it is in many cases avoided. But the expedient resorted 
to is dissimilation; either u it changed to i, or e takes the 
place of o: bhiyyo (comp. yebhuyyena), matito, pitito for -uto 
(in old Pali mati, piti are not otherwise used as bases), 
vito, vlto for *vuto, *vuto (see p. 64) ; — ahesum (comp. 
ahosi), antepura for antopura, pure for *puro, suve (sve) 
for *svo, duve (dve), *duvehi, *duvesu (assimilated to -T-) 
for *dvo- (comp. ubho, -ohi, -osu), hetuye Bv. v. 89 = 
Jat. I p. 4 for *hotuye (*hotuve, hotave ; comp. ganetuye 
Bv.v. 371). 4 



1 The u of khajjupanaka, arugya (MN. 66) may be due to the 
latent i of dy, gy. 

2 Ukkusa, S. utkro^a, seems to form an exception, for u is 
required by the metre at ' Jat. 486 v. 2 ; but it is constantly 
written ukkusa. 

3 I once had occasion to make this remark to Childers, who 
in order to prove gacchi to be correct, from certain analogies 
was tempted to assert that the Singh, character in question 
should be read cob, not ncj. — If we expect to find u o v dealt 
with on the analogy of i e y, or vice versa, we are often dis- 
appointed. Y is doubled after e (except in keyura), not v after o 
(except yobbana, yobbaiina). From dussTla derives dussilya, but 
patikulya-ta from patikkula seems to require short u. After a 
consonant va goes into u, v suffering elision; but ya, ya" make T 
(with a few exceptions, as kujjhisi, abbhibhasi Jat. 524 v. 21, pattiya 
S. pratyaya, whence pattiyayati 'to believe,' Jat. I p. 426 10 , etc. ; 
comp. pattiyami, Weber's Bhag. 1866 p. 272). Aya makes e, as 
ava does o, and this looks like symmetry; but if we are to go 
by analogy, the former must have passed through aT with i for 
ya, the latter through au, with the second vowel labialized and 
v elided. 

4 Some of the nominatives in -e may be accounted for 
on this principle: Vanappagumbe ytftha phussitagge Khuddakap. 
6 v. 12 = Sn. 13 v. 12; ito so ekanavute kappe yam VipassT bhagava 
loke udapadi DN. 14 (comp. in the same sutta, ito so ekatirhso 
kappo); sukhe dukkhe (DN.2; MN. 76; SN. XX1I1, 8) for sukho 
dukkho (i. e. sukbam dukkham), etc. 
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P. 14 18 . Ettaka is of somewhat doubtful origin, 
but as tattaka, yattaka, kittaka are formed from tavant, 
etc., in the same manner as S. iyattaka from iyant, ettaka 
is either this very word, or else contracted from *eta- 
vattaka. The latter is perhaps the more likely derivation, 
since *kiyattaka or *kivattaka forms kittaka, not kettaka; 
comp. also edisa = etadisa. 

P. 14 21 . Anuyogam datva. In my rendering of this 
phrase, 'having applied himself zealously/ I left to anuyoga 
the signification in which it is generally used in Pali. I 
am now convinced that I committed an error, and I regret 
to see it repeated by Childers. The phrase must have 
quite a different sense. It occurs at Mil. p. 348 in another 
but equally obscure context, and in the Jataka comment 
it is often employed exactly as above. But I have not 
succeeded in finding out any very probable sense, and I 
prefer confessing that I do not know what it means. 

P. 15 13 . Urattalim, which is of frequent use in the 
suttas in the above phrase, is S. uras-tadarh, with -im for 
-am like uttarirh, saddhirh, kuhirii (for kuhaift, S. kuha). 
Absolutives in -aril are not much in use, and there is 
perhaps no second example of -irh. Forms in -akarh, on 
the contrary, are frequent, as paripphosakarh (PBXTSH). 
samparivattakarh, alumpakarakaih; sannidhikarakaih, dan- 
tullehakarh, phenuddehakarih, udaravadehakaih, etc. 

P. 17 l5 . Pubbanha is so written not only in B, 
but also, together with sayanha, throughout in SN., which 
in point of distinguishing the two nasals is by far the 
best MS. in the Copenhagen collection. Vanaratana * 



1 As native grammarians are so very sparing of remarks 
on the correct use of the two nasals, I shall here add another 
of his rules: 'Ta-tha-na-ranaiu ta-tha-na-la' — ta-tha-na-ranam ta- 
tha-na-la honti yathakkam uh: dukkatam dukkatarii, evarh sukatam su- 
katam, pahato uddhato visato; atthakatha; panidhanaih panipato pa- 
narao panitarh parinato parinamo sunnayo (meaning, I suppose, dun- 
nayo) onato; paripanno palipanno (sic) evaiii paiibodho pallankaih 
taluno mahasalo maluto sukhumalo. It is obvious that with 'pari- 
panno palipanno' begin the examples of 1 for r, and we must read 
paripanno palipanno. The latter was received by Childers with 
some doubts, it seems (see his Diet.), but it is not unfrequent 
in the suttas: Sake muttakarise palipanno DN. 14, etc.; palipapali- 
panno or palipapalipanno MN. 8 (palipa or -a, 'mud,' Jfit. 378v. 1; 
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remarks that h may be joined to any one of the five na- 
sals, and gives these examples : a van - hoti, tan " hi, tanha, 
pubbanho, amhe. We may reasonably conclude that nh 
is also the correct spelling of cinha, junha, majjhanha, 
which are known only from MSS. of no authority. It is 
rather fortunate that pubbanha is so uncommonly well 
authenticated, for there is no perceptible law for the in- 
fluence of a latent r upon n; it may or may not change 
it into n (compare tana, pana, tini, etc., with ghana, ag- 
ghanaka, savana, etc.). The very rare aparanha most 
likely requires the lingual. The average of Singhalese as 
well as Burmese copies scarcely ever present nh. and the 
scribes evidently are prejudiced against it, probably from 
the frequency of words like tanha, ganhati, etc. I once made 
some observations on the subject to Childers, who at anha 
repeated the substance of them. But he must afterwards 
have changed his mind, for he writes majjhanha in both 
ways, and at pubbanha he rejected the spelling for which 
there is incomparably the best authority. 

P. 17 15 . Phasu is perhaps the Veda S. pracu. 

P. 19 17 . Comp. Jat. Ill p. 2 5 , where the reading 
ought no doubt to be asammattatthanaih or asammatthat- 

cj • • • • • • • 

thanarii. 

P. 24 lfi . Na - tthi. Na never loses its vowel before 
a, but constantly, in case of sandhi, coalesces with it to 
a, even before a samyoga. Napparupa is no proof to the 
contrary, 1 for lacchasi napparuparh, Ten Jat. p. 115, is, 1 
dare say, a mere erratum for lacchasi 'napparuparh, as the 
scholiast explains it. Natthi , if written n f atthi, looks 
like an exception, which it scarcely is; it is rather addi- 
tional proof how apt is the root AS to drop the initial. 
Hence I prefer writing na - tthi (and na ~ mhi). Also na 



509 vv. 9. 19; Th.v.92; Therlg. v. 293 ; a derivative from LIP like 
the syn. palipatha Dh. v. 414 = Sn. 35 v. 45 =: MN. 98 v. 45 ; AN. 
VIII, vi, 6 v. 3). 

1 Nantaka (not nattaka), 'a shred, a rag,' is said to be so 
called, because there is no (regular) end to them : 'Na-antakani, 
antavirahitani vatthakhandadim;' or, as we might guess just as well, 
because 'no end' of them are required to make up a garment. 
In Sanskrit iiaktaka, because the naked cover their nudity with 
them; or laktaka, from being of various dyes. All these seem to 
be so many attempts at finding an Aryan etymology for a word 
which may have been borrowed from some aboriginal language. 

6* 
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'tthi would do, if it were not that na si, ca si, etc. cannot 
very well be written na 'si, etc., as the vowel a in prose 
— in verse the case is different — always coalesces, if 
sandhi takes place, with a following light a. At Ten Jat. 
p. 28 7 =* Jat. II p. 21 16 the context requires mahajanassa 
llnarh cittam. There are however some exceptions, or 
what seems to be so. But in the cases that have come 
under my notice, the second word is almost always aham, 
and I consider it preferable to write 'ham; as, tava 'ham, 
eva 'ham (Mil. p. 219), tattha 'ham, and especially nama 
'ham (and nama 'yam). But also namaham (and nama- 
yam), etc. are found, and altogether the reading is not always, 
if ever, indubitable. Besides the Prakrit ham, there is 
other evidence that the initial of aham has a tendency 
to vanish. The elision of an initial a after o and e is 
rare in Pali prose, and only applies to the initial of 
aham. ayaril, and the present of AS; after e (with the 
exception of re 'yya Mil. p. 124) only to aham . and even 
this is most unfrequent. 1 

P. 25 15 . In my translation of vedagu, 'erudite in 
Veda lore,' I was no doubt mistaken, for though such is 
probably its original meaning, it is always used differently. 
It is one of those paradoxical or purposely ambiguous 
expressions in which Buddha appears to have delighted 



1 This is no doubt a point on which the particular dialect 
of Sanskrit from which Pali took rise more immediately, dif- 
fered from the language of books. In the dialect in question 
final e and o must, generally speaking, have been treated uni- 
formly before all vowels, not excepting a. And Pali follows the 
same sandhi law; only the hiatus very rarely remains, it being 
bridged over either by contraction or by the insertion of a 
euphonical consonant. Cases like sacSham, etc., which I think 
should be dealt with on this principle, are well known. But 
the other sort of examples have not, it seems, struck the atten- 
tion of grammarians, native any more than occidental, though 
they are very numerous, as ya-d-antagu = yo antagu, hamsa-r-iva 
— hamso ita, ta-d-asu = te asu, etc., and may be met with even 
in prose: ya-d-ariyo = ye ariyo, dantehi danta-m-adhaya, etc., if 
these are not allusions to verse. At Dh. v. 412 and the parallel 
texts I propose to read, ubho sanga m-upaceaga = ubho sange u., 
in accordance with ubh' anta-m-abhinnaya, Sn. 55 vv. 65. 67, which 
the comment justly explains ubho ante. For scholiasts are per- 
fectly well acquainted with this sort of sandhi; I was going to 
say, too well, for they sometimes have recourse to it, where it 
is rather out of place. 



